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ABSTRACT 

Funeral expenditure is as old as Adam. High expenditure which results in grand 

funerals however, is of recent especially in the Nadowli District. It has taken root in 

the people to the extent that calls from different authorities advising them to minimize 

it have not been listened to. To many, it is the act of paying homage to the dead to 

gain their favour here on earth. Yet, others believe that it is on occasion for bereaved 

families to show case their wealth for self-glorification. No matter what reasons one 

gives, the ramifications of this expenditure on poor striking rural people besieged with 

many problems cannot be justified. Hence, this study examined the emerging trends 

of funeral expenditure: causes and effects in the Nadowli District. 

The study was carried out in three traditional areas of the Nadowli district (Kaleo, 

Nadowli and Bussie), and a mixed methods research approach was used. The study 

adopted multi-stage purposive sampling technique 

The study found out that mortuary fee, coffin expenses, expenses on food and drinks 

served and so on attract high funeral expenditure in the area. The study also revealed 

that the fear of the dead is the chief motivator of all expenditure in funerals. The study 

finally found out that funeral expenditure has two effects on society: the positives and 

the negatives. The study concludes that, funerals rites in the Nadowli District are 

costly and must be looked at again in order to reduce it impact on bereaved families. 
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CHAPTER ONE 

INTRODUCTION AND PERSPECTIVE OF THE STUDY 

1.1 INTRODUCTION 

This study is geared towards investigating one of the common phenomena in the 

world all over; funeral rites, "the final act of paying homage to the dead" (McCoy, 

1988: 186). However, this study is directed to the examination of burial rites rather 

than cremation, because traditional burial rites are accepted by many people in most 

cultures and religions in the world. 'Many people prefer traditional burial because 

they create a place for friends and family members to visit in remembrance'. In fact, 

cultures from around the world designate holidays to clean, decorate and to visit the 

grave of beloved relatives and friends. The Christians, Jewish and Islamic faith prefer 

burial to cremation- in fact, the Catholic Church officially banned cremation until 

1963, and cremation is still a taboo in Islam and Judaism. In recent times in the west, 

death has received new attention after three generations of silence. Television, 

seminar and radio talk show are organized where psychologists, theologian and social 

critics can contribute to this new awareness (Metcalf and Huntington, 1991). 

In America, because of an increased in funeral expenditure, the trends of unplanned 

funeral rites have given way for more planned and well organized funerals. People 

now plan their own funeral ceremony before their demise in order to give themselves 

a befitting burial while comforting their surviving relatives. The questions normally 

asked are; what kind of funeral should it be? What funeral provider should you use? 

What are you legally required to buy? What other arrangement should you plan? 

Should you bury or cremate or donate to science? How much should it cost? 
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In Africa, where most countries grapple with· the problem of poverty and it's 

associates such as disease, illiteracy, crime and others, funeral rites still receive 

considerable attention. For instance, people value rites to the extent that 'portrait 

paintings and sculptures are put on graves, photographs are enlarged, framed and 

exhibited or printed on T-shirts, video shots are taken and edited into beautiful 

documentaries, people dress up in new fashion and sometimes, scene from the life of 

the deceased are acted in theatres' (De Witte, 2000). 

In Ghana most especially among the Akans, Van der Geest (2000: 104-106) recounted 

the trends of funeral expenditure when he wrote: immediately a person passes on 

funeral rites are performed amidst lamentation and wailing. People wear worn-out 

garments and run about in street like mad men. Great noise is made and the deeds and 

the actions of the deceased are mentioned several times. The corpse is then buried 

with gifts brought by relatives. 

There is great attention shown in Ghana to the dead and in proportion to rank, family, 

or situation the person was in. the body is exposed to the public view decorated with 

the riches and ornaments of the country" (cited in Meredith, 1967). Among the Akans, 

funeral is a point of honor to make a great show of funeral custom. "Even the poorest 

will pawn and enslave themselves to obtain the means to burying a relation decently". 

In this regard, considerable sum of money and gifts are presented during funerals 

including food that is consumed on the spot (Cruickshank, 1966:219-24). 

Funerals have indeed become occasion to show off wealth in Ghana. New technical 

developments have increased the possibilities for people to impress others. Highlife 

music has taken over from the traditional drumming at funerals in Ghana. In many 

parts of the country, the creation of mortuaries has added another dimension to 
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funerals. The longer a corpse is kept in a mortuary, the more prestigious the funeral. 

People know that mortuary fees are high and they will estimate the amount of money 

which the family could afford to pay to keep the corpse at the parlor. The more they 

spend on the funeral the more the family is admired (Van der Geest, 1995: 36). 

In northern Ghana, similar trends are showing. Rattray (1956: 185) observes 

extravagant preparation of funerals among the Kasena. "Son-in-laws, grandchildren, 

his own sons, the home people, all assemble and gather plenty of things before the 

real funeral custom is made". Implicit in this gathering is expenditure because there is 

nothing which can be gathered for funeral without cost. 

Steegstra (2005: 233) further observes that funeral expenditure is not an individual 

cost but a whole family affair and even friends can bear the cost of the funeral in 

donation. These days, the number of people who attend funerals is another source of 

worry in that one wonders the kind of relation the deceased family bears with all those 

who attend the funeral. McCoy (1988: 186) vividly captures this when he writes about 

the attendance of the funeral of late Dr Shambo of Jirapa hospital. "They come on 

foot, bicycle, bus, tractor, car, or lorry - by any means possible. By the time the 

funeral began in the late afternoon, there was not a square meter of unoccupied space 

left in Jirapa". 

In spite of the difference between southern and northern Ghana in terms of natural 

resource endowments such as rainfall, mineral deposits and infrastructure, both 

regions pay almost equal attention to funeral rites performance which further widens 

the socio-economic gap that already exists between them. The reason for both regions 

holding on to these practices could be the belief that, there is ancestral blessing for 

good funeral performance. Krige maintains that, "the ancestors are clearly conceived 
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to exercise an overall control. A man will always assert no harm or illness can befall 

him if his ancestors are watchful enough, for they have power to ward off all evil and 

misfortune. It is said that even witches cannot without the will of the ancestors enter a 

village or deliver the last fatal blow that kills a man" (cited in Daryll, 1970: 62). 

Still on ancestral blessing, Gyekye (1996: 162) writes "the ancestors are believed to be 

interested in the welfare of their descendants and ever willing and ready to help them 

and to treat them favorably. In this connection, they are also believed to take keen 

interest in the moral conduct of the human society and to serve as custodians of the 

traditional moral order, having helped to create that order themselves. It is the belief 

of the African people that their ancestors have the power to punish those of their 

earthly kinsmen and women who break the traditionally sanctioned code or fail to 

fulfill their moral obligation to their relatives, while rewarding those who conform 

with their lives to the traditional code". 

It is believed that some people expend so much on funerals because the wealth 

displayed reflects the dignity and esteem of both the deceased and his/her family. As 

Steegstra (2005: 233) puts it, "the greater the number of sympathizers, and the more 

spectacular the funeral -play and show, in the form of music and dance, food and 

drink, the style of the coffin and the decorated corpse, the more fame and esteem is 

reflected upon the deceased and his or her 'house"'. 

The ramification of such elaborate funeral performance in rural northern communities 

especially in the Nadowli District, however, leaves much to be desired. This is 

because the people have inadequate nutrition, poor education for their wards, poor 

housing and a host of others which require more resources to fix rather than lavishing 

them on funerals which bring less reward. 
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1.2 PROBLEM STATEMENT 

Of late, funeral celebration has become a festive occasion where people attend in 

order to enjoy. The sad mood of funeral has been relegated to the background thus 

relatives, sympathizers and loved ones do not think of dead body, they rather think of 

the cloths to put on and the kind of food and drink to take during the funeral. The 

exorbitant expenses incurred in funerals celebrations put a heavy burden on society 

particularly the deceased relatives (Amoako-Attah, 2000). Despite the economic 

hardships, families still feel that without a descent funeral ceremony they have failed 

the dead person (De Witte, 2006). 

Various attempts have been made by various authorities to reduce this extravagant 

spending on funerals rites celebration. These however, do not change the situation. 

For instances, Most Rev Thomas Kweku Mensah, The Archbishop of Catholic 

Diocese of Kumasi has decried ostentatious funerals celebration in his diocese and 

therefore admonished members to regulate funeral expenditure by reducing it to 

serving only water on funeral grounds. Although this was met with opposition from 

the Nyimfahen of the Mfanseman Council in Ashanti on the basis that at least food is 

served to visitors who come to sympathize with the bereaved family, they both 

believe in principle that funerals expenditure must be reduced (Daily Graphic, 2011). 

Gyekye (1997: 257) expressed a similar concern when he wrote "it is appropriate for a 

people to celebrate the memory of their ancestors or forbears and to show 

appreciation for their achievement through statues, plaques, remembrance days, 

names given to children and other forms of memorials, but the African people in my 

opinion pay unnecessarily excessive and incessant attention to their ancestors". He 

observed that the African people of present .generation should do a profound 
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evaluation of their cultural values from perspective of their purpose and ethos of their 

time in order to do away with outmoded aspects. 

In the Upper West, the Paramount chief of the Nandom traditional area, Naa (Dr) 

Puoure Puobe Chirr VII has also banned the wearing of black smock on funerals 

grounds in the traditional area. It was noted that among the various expenditures made 

on funerals such as on food and drinks, the wearing of black smock by men was also 

becoming an 'official' dressing code thereby bringing untold hardship onto the people 

of the traditional area hence the decision to ban' the wearing of black smocks during 

funerals. 

Funeral celebration in the Nadowli District is not an exception; Naa Banaamini 

Sandou II, the Paramount chief of the Kaleo traditional area bemoaned extravagant 

spending on funerals and subsequently banned the seventh day celebration after burial 

(kodieo) in the Kaleo traditional area. The rational to this effort has been to reduce 

heavy spending on funerals particularly after the corpse has been buried. In spite of all 

these efforts put in by the traditional authorities to reduce the extravagant spending on 

funerals, people still continue to spend more on funerals. It is in the light of these that 

an examination of the emerging trends of funerals expenditure in the N adowli District 

of the Upper West Region cannot be over-emphasized. 

1.3 RESEARCH QUESTIONS 

This section poses a number of questions to be answered in order to address the 

research problem. It begins with the main research question followed by the specific 

research questions that are required to be answered, in order to address the problem. 
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1.3.1 Main Research Question 

How are the emerging trends of funeral expenditure in the Nadowli District impacting 

on the people of the District? 

1.3.2 Sub-Research Questions 

1. What are the emerging trends of funeral expenditure in the Nadowli District? 

11. What are the reasons forI causes of high funeral expenditure in the Nadowli 

District? 

111. What are the effects of this expenditure on the people of the Nadowli District? 

1.4 RESEARCH OBJECTIVES 

In this section, objectives of the study are given and a number of socio-economic 

issues also raised. To be able to appreciate funeral expenditure and the socio 

economic factors that influence the burial of our loved ones in the Upper West Region 

in general and Nadowli District in particular, the study has formulated some 

objectives. The section commences with the main research objective followed by the 

specific research objectives. 

1.4.1 Main Research Objectives 

The main objective of the research is to examine the emerging trends of funerals 

expenditure in the Nadowli District and how they impact on the socio-economic 

development of the people in the District. 
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1.4.2 Sub-Research Objectives 

1. To ascertain the emerging trends of funeral expenditure in the Nadowli 

District. 

11. To determine the reasons for/causes of high funeral expenditure III the 

Nadowli District 

111. To examine the effects of high funeral expenditure on the people of the 

N adowli District 

IV. To make recommendations for reducing funeral expenses in a sustainable way. 

1.5 JUSTIFICATION OF THE STUDY 

This study is focused on one of the painful but necessary events in every human 

endeavor, 'funeral rites' a ceremony that completes the separation of the dead from 

the living and ensures the soul entry into the community of the sacred ancestors 

(Hertz, 1960). This study is significant because it would guide society to regulate the 

huge resources they commit into funeral rites. It would further prescribe modest ways 

funeral rituals can be performed without losing its relevance and dignity it deserves. 

Also, most of the practices in funeral rituals performance in the Nadowli District are 

foreign to our culture. This study would point out clearly to the people what is foreign 

and inform them about what our traditions regards as funeral rituals in the district. 

Furthermore, mortuary rites have become a very large area of study in contemporary 

era. As such, a lot have been written by many scholars. This study would add up to 

the pool of knowledge that has been gathered so far and fill in some of the gaps that 

were left unabridged. 
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Not all, funeral rites performance is now one of the passionate social issues in Ghana 

in general and Nadowli District in particular, which therefore calls for policy to 

regulate it operations. This work would in effect, serve as the basis for policy makers 

to formulate informed and effective policies in that direction. 

Finally, as an academic exercise, this study raises other questions which are left 

unanswered. Consequently, the study would propel more people to investigate other 

related areas of funeral rites performance. 

1.6 SCOPE OF THE STUDY 

The study is limited to Nadowli District only. The content of the study is limited to 

only burial rites. It will however not include the islamic burial rites because it has its 

own dynamics that differentiate it from this category of funeral rites celebration. It 

will thus cover developing trends of Christian and traditional funeral expenditure, 

their causes and effects on the people. This is because there is thin line, if any, 

between Christian and traditional burial rites. As Abotchie (1997) observes "although 

the dead who were Christians had, in addition to the traditional rites, the requiem 

performed for them, the adherence to the original form of the rites for both Christian 

and pagan alike would seem to suggest the anxiety of even the Christian that nothing 

of the traditional ritual be omitted, lest it is rendered incomplete and the transition of 

the departing spirit endangered. This would of course spell trouble for the kinsmen". 

Information for the study is limited to the area chosen and was gathered through the 

use of questionnaire, interviews and observation. Also, information was sought from 

other existing literature of the same field of study to make it scholarly. All discussion 

was bounded by the research questions raised for the study. 
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1.7 LIMITATIONS OF THE STUDY 

This study like any other study encounters some challengers. These challenges 

include; Funeral matters to some people are considered sacred as such, some people 

were not always in the position to come out with the information concerning their 
, 

dead relatives. 

Also, members of the bereaved families were emotionally driven to the extent that, it 

became extremely difficult to elicit any responses during the survey. To bridge this 

gap, the researcher depended so much on observation as a way of getting valid 

information. Also, where it became necessary for the researcher to talk to somebody, 

elderly men who could control and manage emotions were spoken to. 

Also, time allocated for this was a constraint, because complex issues like funerals 

require much time to actual dig deep into, in order to get the real situation on the 

ground. To minimize the impact of time constraint, the researcher used various 

methods of data collection such as survey, structured interviews, in-depth-interviews 

and observation, which could otherwise being taken long time to look at had it been 

one method used. 

1.8 ORGANISATION OF THE STUDY 

This study is organized into five chapters. Chapter one of the studies covers the 

introduction, background, problem statement, objectives, rationale, scope of the study 

as well as limitations of the study. 

Chapter two covers the review of existing literature that bears relevant to the study. 

Theories from which the study learns relevance to were explored. These include; 

Emotional Reaction to Death, Symbolic Association of Death and the Living and the 
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The scope of the study is also given to guide the researcher on what and what not to 

look for in the period of study. The work is then organized into five chapters to 

clearly spell out the task for the researcher at each chapter of the study. Challenges as 

encountered in the study are also examined and the possibly solution given to enable 

the work to move as planned. 
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CHAPTER TWO 

LITERATURE REVIEW 

2.1 INTRODUCTION 

This chapter reviews literature that relates to the emergmg trends of funeral 

expenditure; causes and effects in the Nadowli District. It explores and analyses 

existing data relevant to the area of study. It critically looks at other work to 

familiarize with theories and concepts relating to funeral rites celebration. The chapter 

find tunes the entire research as well as identifies gaps in contemporary literature on 

funerals and develops conceptual and theoretical frameworks for the research. 

2.2 THEORETICAL FRAMEWORK 
.. 

According to Atinga (2006) death and funeral present two dimensions: on the social 

realm, death and funeral provide a forum that brings together families and the entire 

community to express unity in grief, reconciliation and inheritance. From the religious 

perspective, the bereaved family commune with the ancestors and offer sacrifices to 

them, hence evoking the ancestors to gather just as the living to usher the deceased 

into the spiritual world. Platt and Persico (1992: xi-xii) insist that four significant 

variables tend to influence the human response to grief. These are; the social meaning 

of death, the relationship between the survivors and the deceased, the significance of 

the mode of death, and the nature of the support network available to the bereaved. 

Metcalf and Huntington (1991 :43) maintain that death creates intense emotional 

impact on the survivors. The reasons among others are: the facts of one separation 

from his love one, the realization that one will no longer enjoy the fruits of life, the 
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sudden with which death strikes, the fear of one's own life and the fear of the power 

of death in general. To understand how these issues relate to the topic, emotional 

reaction to death, symbolic association of death and the living and the dead, form the 

theoretical framework for explaining the expenditure patterns of funeral rites and 

expenditure in the Nadowli District. 

The use of more than one theory has been deemed necessary given the complex nature 

of this field of study (Bagah, 1995). 

2.2.1 Emotional Reaction to Death 

This theory explains why people express deep sense of emotion on relative's death 

and how such emotions impact on the rites that follows. Metcalf and Huntington 

(1991; 2) contend that "the potentiality of death to release the most powerful emotion 

in the survivors is so obvious that it is often assumed to explain the rites that follows". 

Radcliff-Brown insisted that merely crying at sad occasion as funeral fail to address a 

number of features in ceremonial weeping. To him there are seven different occasions 

where people sit down and wail and howl and the tears stream down his or her face. 

1. When two friends or relatives meet after having been for some time parted, 

they embrace each other and weep together. 

2. At a peacemaking ceremony. 

3. At the end of a period of mourning, the friends of the mourners (who have not 

themselves been mourning) weep with the latter. 

4. After a death, the relatives and friends embrace the corpse and weep over it. 

5. When the bones of a dead man or woman are recovered from the grave, they 

are wept over. 
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6. On the occasion of a marnage, the relatives weep over the bride and 

bridegroom. 

7. At various stages of the initiation ceremonies, the female relatives of a youth 

or girl weep over him or her. 

In examining the seven different occasions where weeping is displayed Radcliff 

Brown noted two variety of weeping. At the first variety of weeping as seen in the 

first three instances, the weeping is reciprocal; two parties cry over each other and 

embrace each other. This signifies that a social bond is being mutually stressed. At the 

second variety of weeping as seen in the latter four examples, the wailing is one sided; 

one person or party weeps over a passive person or object. This signifies a continued 

sentiment of attachment in spite of the fact that social bond are being altered and 

lessened. He noted that this feeling is not spontaneous one, but one that is mandatory 

in which the individual is in complete control. He then explains that ritual weeping 

affirm the existence of social bond between two or more persons (Radcliffe-Brown, 

1964). He concludes that, the sentiment being expressed is not merely a negative one 

of sorrow and loss, but a positive emotion of social bonding without which society 

could not exist in it actual form. 

Durkheim (1964) discussed the ritual expression of sentiments in terms similar to 

those expressed by Radcliff- Brown. He did that within the framework of his search 

materials on the funeral rituals of Aborigines of Australia. These materials contain an 

intensity of emotion that although not entirely beyond our abilities of empathy, seems 

far more bizarre and shocking to our sensibilities than does the custom of ritual 

wailing. People gouge their faces, slash their thighs, burn their breasts, and attack 

their friends. Like Radcliffe-Brown, this violence is not as spontaneous as it may 
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appear but, it is meted out according to definite rules (Metcalf and Huntington, 1991: 

48). To him, all rites are marked by extreme display of anguish, anger, and 

aggression tinged with sexual implication and, destructive tendencies. Durkheim 

outlines this theory emphasizing the positive cohesive effect of public celebration but 

could not claim same for violent, destructive, unplanned-for, and negative behavior 

surrounding a death. His conclusion was thus different from Radcliffe-Brown's claim, 

insisting that the emotion developed and amplified by participation in funeral rites 

initially are feeling of sorrow and anger (Durkheim, 1964; 446). 

Wilson (1939) demonstrated how illuminating and cautiously Durkheimian approach 

could be for understanding the expression of sentiment in ceremonial context. To him, 

emotion may be vague and irrational. However, when the analyst knows the culture 

and the relation a particular participant has personally shared in the events, and 

furthermore, the verifiability of each of piece of evidence, then the study of the 

emotional aspect of life yields greater dividends. 

An important point made by Van Gennep (1960) is the importance of the role of the 

community of the living in interpreting the world of the dead and connecting to it 

through the construction of religious beliefs. He explains that funeral rituals like many 

other expressions of human culture must also be thought of as a formal representation 

of the ideological performance enacted by the community of living to portray the 

inexplicable end of life. 

In the same vain Hertz (1960) interpreted burial customs as a fundamental moment in 

the construction of the collective conscience of the community. Consequently, this 

ritualistic experience and the emotions expressed by the living such as the experience 

of mourning should be studied as "sociological facts" that, following a Durkheimian 
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approach, works well for the reintegration of the individuals within the community 

"through the experience of collective representation and appeal to communal 

emotion" (Inomata and Coben, 2006:23). 

An excellent analysis made by an Italian anthropologist, E.de Martino (2000) 

concerning ritual mourning further illustrates how mourning of the dead is decisive in 

restoring the society's cultural dynamics after such a dramatic event. In this way, the 

ritual becomes the centre of a web constructed of signs and symbols upon which a 

giving group can enforce its own religious beliefs (the worship of the dead ancestors), 

while renewing the political dimension of the social relationship of the collectivity 

(Laneri, 2007:4). 

Bloch and Parry (1982) interpreted the enactment of funerary practices as social 

phenomena directly linked to the processes of renovation and reinforcement of social 

life of a given community. Along these lines, funerary rituals have been included in 

the broader analysis of ceremonies related to fertility, because as accurately pointed 

out by Bloch (1994:222), "it is the dead as a whole and the tomb which retain this 

power of life and the ability to transfer it". Therefore, social elements become key 

features to take into consideration during the interpretation of funerary rituals, for a 

ritual shapes ideological frameworks and reinforces the construction of social, cultural 

identities, clearly marking the line between the performer of the ritual and the others. 

Thus, the funeral rituals, as with many other expression of human culture, should be 

interpreted as a formal representation of an ideological performance that is practiced 

by the community of the living and is concerned with the possibility to "culturalised" 

the natural end of life. In other words, the construction of the funeral ritual itself is 

based on the creation of a symbolic language that is built upon different form of 

communication by the group to which the deceased belongs, and in which the 
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elements of material culture - the objects composing the funeral set, the dead body, 

the mythological stories, the religious beliefs, the songs and lamentations of the living 

- can express the need to transform a negative event, such as death, into a positive one 

(Goody, 1962: 28-52), this is because, as Metcalf and Huntington (1991 :108) have 

pointed out, "the moment of death is related not only to the process of the afterlife, 

but also to the process of living, ageing and producing progeny." However, the 

performance of funeral rituals can also mark a moment of materialization of 

ideological discourse about authority performed within a broader scenario in which 

the social collectivity of a group (family, household, state) is actively involved 

(Pollock, 1999). In this regard, (Pollock, 1999:216-17) again states that funeral rituals 

of which "death becomes a contested realm in which various elements within society 

crave for control of the dead just as they compete for the control of the labour of 

products of the living". It is at this point that the funeral expenditure of the people of 

Nadowli District can possibly be justified. 

Another way in which emotions are shown in funerals is grief. Lindemann 

(1963:703) defines grief as "the state of pain,· discomfort, and often physical or 

natural impairment that in most persons follows from the loss of loved ones." 

Lindemann (1963) suggests that grief seems a particularly personal emotion. 

Nonetheless, its onset and course can only be understood in their social and cultural 

context. The latter point was emphasized in Hertz's (1960) treatment of mortuary 

rituals. He argued that the intensity of the grief expended by any individual or group 

was dependent on socially contracted formula, rather than innate or natural feelings. 

For example, the mourning of an infant or first-born child to an Akan was always 

cursory, while the mourning of an elder was not. The longer a person has lived, the 

more protracted the period of mourning tend to be. The extended mourning derives 
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from among other things, the loss of shared experience, and the loss of the sense of 

stability and well-being provided by the presence of the deceased . 

.. 
The implication here is that culture affects grief and therefore Akan culture influences 

what sort of loss a death will involve. In the traditional Akan societies, the belief was 

that deceased elder would transit into the afterworld where he or she could transform 

into a postmortem jural authority over his or her living lineage members. An elder's 

death was deemed to pose a crisis in the group's life, and required an elaborate ritual 

and funeral to ensure his or her comfort in the afterlife. This type of management 

provided an avenue for the deceased to reclaim himself or herself after death. As 

Antubam, (1963) puts it, "He or she never pretended to be young and knew that when 

he or she died, members of his or her lineage in particular and the community in 

general, would assemble to sing stirring memorial dirges and odes to his or her 

character and achievements, and to introduce him or her to the ancestors with a lavish 

funeral celebration." These beliefs and presumed practices linger in the Dagaaba 

communities in Ghana today most especially those in the Nadowli District. 

2.2.2 Symbolic Association of Death 

Death indeed releases powerful emotion from the survivors that shapes their behavior 

at the period of mourning. Not only can explanation be sought from emotions that are 

being expressed psychologically in funerals, but other features of funeral that crop up 

again and again are symbols that are used to represent death and funeral rites. One 

clear example of such feature is color symbolism. Metcalf and Huntington (1991) 

believe that though it will be wrong to assume that our cultural association of black 

with death and mourning is universal, there is a wide distribution among the cultures 

of the world that use black to represent death. Turner (1967) insists that there exist an 
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almost universal colour triad of red, white, and black. He relates white to such things 

as purity and fertility, red to both good and evil aspect of power and life, and black to 

decomposition and death. Turner also explain that these symbolic colour triad may 

associate to body fluids as white with milk and semen, red with blood and black with 

rarely any body fluid but tend to associate with loss of conscious, such as when one 

faints or "black out". 

Throughout the world, black often provides the funeral hue. But there are many 

exceptions. White is sometimes appropriate in Christian funerals to symbolize the joy 

of eternal life, which the resurrection promises to each believer. Some of the people of 

Madagascar provide another exception: their funeral colour is red. An important item 

in their funeral rituals is a large number of expensive, brightly coloured, striped 

shrouds. These come in many colours, but they are always called the "red cloth." Red 

is used in these funerals to represent "life" and vitality in opposition to death. 

In both exceptions, the use of white or red is in symbolic opposition to the blackness 

of death. In part of the Borneo culture however, white is the colour of mourning 

because it is directly linked with the parlor of death and the whiteness of bones 

(Metcalf and Huntington, 1991 :63). 

In the Nadowli District, white is the symbolic colour of death and mourning. The 

corpse is wrapped with white cloth and spouse who loses the partner is also dressed in 

white. Nowadays the trends are different, upon the death of a person, different colour 

of T-shirts bearing the deceased image and name are printed and different association 

with different colour of uniform appear on the funeral to the extent that one cannot 

conclude without any contradiction that a specific colour is associated death and 

mourning. Now the question is what drives people to go to the extent of procuring 
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waist. It should however be noted that one does not tie the handkerchief alone; it goes 

with cash which signifies grief with the bereaved family. 

Another symbolism of death and funeral is that of noise. In different parts of the 

world, funerals are noisy affair. In his paper "percussion and transition", Needham 

(1967) pointed out how widespread this phenomenon is. He expands upon an idea 

originally stated in "The Origin of Bell and Drum" by Maria Dworakowska, who 

argues that the use of bell and gongs at funerals derived from the use of drums which 

in tum originated from "coffin logs", hence the association of these instruments with 

the dead. He criticized the restriction of the use of these instruments as drums, gong, 

bells, xylophones, metallophes, rattles, rasps, stamping tubes, sticks, resounding 

rocks, clashing anklets and others to funerals alone. He explains that the only feature 

shared by these instruments is percussion. Not all of them are capable of producing a 

melody, or even a rhythm, so these attributes are not relevant ones. Also, he explains 

that such percussive noise is not restricted to funerals alone. It is found at weddings 

and birth feasts, initiations and harvest festivals, and all manner of rites of passages. 

(Cited by Metcalf and Huntington, 1991 :66) Much as Needham is right in his 

argument, however, he is silent on the implications of the use of these instruments in 

funeral rituals and the effects their use have on the people in terms of funding. 

A universal symbol of mourning is dance. As Wilson (1939:12) observes among the 

Nyakyusa people, "Gradually the focus of activity shift from the women to the men, 

from decreasing wailing to increasing dancing. Dancing is led by young men dressed 

in special costumes of ankle bells and cloth skirts, often holding spears and leaping 

wildly about. 
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society. The same cannot be said of the socially insignificant person such as a child or 

a stranger. 

Aborampah, (1999:261) has it that rites performed during these funeral celebration 

serves as a repair to the potential breaches in the fabric of the community that could 

be caused by a death and secure the happiness of the departed on its journey to the 

spirit world. But the question is, what are the consequences of these celebrations to 

the living? 

Hertz's explanation two, earlier in the essay Hertz offers a different explanation: 

... "these tribes thus explicitly connect the dissolution of the corpse and their belief in 

temporary stay of the soul on earth, together with the obligation and fears that's 

deriving from this belief ... The representation is linked to well-known belief: to make 

an object or a living being passed from this world into the next, to free or to create the 

soul, it must be destroyed ... As the visible object vanishes it is reconstructed in the 

beyond, transformed to a greater or lesser degree, the same belief applies to the body 

of the deceased" (Hertz, 960:46). 

Here the corpse is feared because, until it reconstruction in the beyond is complete, 

part of its spiritual essence remain behind, where it menaces the living with the threat 

of further deaths. McCaskie (1989:428) also points out that the deceased as a corpse 

and spirit is perceived as potential source of danger. This therefore shows why the 

death of a person causes anxiety and fear and also provides a formula for a particular 

shape that rituals may take. In the Nadowli District, the death of a young person 

creates fears and anxiety and an intense grief is suppressed to the extent that burial is 

done much earlier than an old person. But is the nature of fear the same in each case? 

Hertz has yet another explanation. 
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Death: ... By striking the individual has given him a new character: his body, which 

was in the realm of the ordinary, suddenly leaves it: it can no longer be touched 

without danger; it is an object of horror and dread. Now we know to what degree the 

religious or magical properties of things are regarded as contagious by "primitive" the 

"impure cloud" which surround the deceased, pollutes everything it touches (Hertz, 

1960:37-8). This explanation literally may be seen from the hygiene perspective 

which was rejected by Hertz earlier on. 

It is supernatural pollution which occurs without physical contact exists as the land, 

even the trees owned by the deceased (Hertz, 1960: 38). Although this may be quite 

exaggerating, in the Nadowli District, it may explain why the widow or widower 

cannot remarry until the entire funeral rites are performed to purify such a person 

before he/she can remarry or get married. It may also explain why the property of the 

deceased cannot be shared unless the funeral rites of the deceased are performed to 

clear the "impure cloud" to give way for his/her property to be shared. 

Metcalf and Huntington (1991: 82) have it that all "kins are contaminated by death 

because they partake in the death. Each severed relationship leaves a living person 

that much reduced: a social and psychological amputee of all relatives, the widow is 

the most disfigured like the dead man, she must undergo a luminal phase during 

which her identity is readjusted. To a lesser extent the entire community goes through 

a period of redefinition" this is quite true in the Nadowli District. A demise of a 

person will have severed implication on all relatives. New personalities will emerge 

as orphan, widow and widower. Such new individuals will assume new roles for life 

to continue. For example, a widow will assume a role as head of family and at the 

same time a mother for a smooth family life to continue or, she become a second or 
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third wife to another man in the community: hence readjusting her identity. In such 

period, the community/the individual goes through self redefinition to accommodate 

these new roles. But community re-engineering however cannot happen without much 

effects on the people. 

Metcalf and Huntington (1991:54) maintain that Nyakyusa reason to death express 

several elements of fear: fear of the afterworld, fear of the spirits, fear of performing 

the funeral properly, fear of contagious disease, and fear of witchcraft. It is within this 

framework of explicit fear that the reasons for .the various funeral expenditure and 

rituals can be understood among the people of the Nadowli District. Gire (2008:8) 

observes that the fear of the dead is a major motivator of all behaviour in funerals. 

These include high funeral expenditure among the people of the Nadowli District. 

2.3. CONCEPTUAL DEFINITIONS 

This section presents analysis of concepts that are relevant to the study. These 

concepts include: funeral expenditure. Emerging trends of funeral, reasons for 

performing the death and effects of performing the death. These concepts will be 

revised internationally (world overview) continentally (Africa) and nationally 

(Ghana). 

2.3.1 Traditional Funeral Rites 

Funeral celebrations and its effects on society have received some attention in the 

recent past. Case et al (2008) observe that household spend over a year income on 

funeral celebration and those who cannot meet society's expectation tend to borrow 

from the bank in order to pay for the expenses incurred on funerals. According to 

Kavanaugh (1977), the main function of funeral rites among cultures of the world are; 

an official termination of the earthly life, a change in the roles of the death from 
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"living influence" to a "memory" and assisting the bereaved to accept death and begin 

life anew. 

According to Laneri (2007:5), a funeral rite is interpreted as rites of passage for social 

life of a given society. He provided the following reasons why funeral rituals are 

fundamental for the interpretation of both ancient and modern societies. First, funeral 

rituals are necessary to separate the world of the living from the realm of the dead, 

while reinforcing the memory of the departed individuals as a fundamental part of the 

social relations of the living. Second, funeral rituals allow social, cultural and 

religious identities to be reconstructed, negotiated, and contested through symbols and 

metaphor that is part of the materiality of the performance of ceremonies associated 

with burial practices. And third, funeral rituals are fundamental moment in which the 

entire community strengthens its social structure and / or dominant ideologies through 

the manifestation of emanon beliefs. 

Glaze (1981: 150) explains that funeral is a "rite of passage" only it is the final "rite of 

passage" - the dead become mediators between the human and the supernatural. If the 

dead leave unhappy, they become a threat to the living. Deaths of infants, uninitiated 

and victims of violence or accident are handled in a different way from those of 

"complete people" - initiated members of society alone qualify for ancestral status. 

For Van Gennep (1966:170), rituals performed at death resemble those played out 

during other critical periods in the life of the individual; at birth, social puberty, or 

marriage. Life is a journey, the individual a passenger. Along the way, the individual 

confronts periodic challenges which he must manage if he is to move to the next 

social station. To help the person cope with these crises, society has developed 

ceremonial responses which Van Gennep labeled the "rites of passage." All rites of 
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passage follow a standard pattern. A rite of separation is followed by a rite of 

transition and concludes with a rite of incorporation. These themes of separation, 

transition, and incorporation mark every life cycle ceremony, although each is 

differentially emphasized depending upon the -group and the occasion. Rites of 

separation are important in death, transition in death, pregnancy, betrothal, and 

initiation, and incorporation in marriage. Funeral is seen as the greatest of all the rites 

of separation and it is on this basis that funeral expenditure can be justify in the 

Nadowli District. 

Separation means to relinquish a previous social status, a requisite for movement into 

a new social position in the social structure. To be born is to move from the world of 

the unborn to the society of the living. To die is to depart the world of the living, and 

to enter the home of the ancestors. To mourn is to detach as a wife, or husband, to 

become widow or widower. 

Funeral is a multimedia event designed to protect the living and to ensure the 

continuing integration of social groups and the village community as a whole with the 

spiritual world of Deity, the ancestors, and the bush spirits. Secondary gains, such as 

the reinforcement of social values, group integration within the village, the 

stimulation of the creative arts, and the pleasures of pure aesthetic enjoyment are 

contingent upon this first and central purpose of the funeral (Glaze, 1981: 149). 

Commercialization is easily observable in present-day funeral ceremomes taking 

place daily at the capital's main cemeteries: many funerals are remarkably 'big' (a 

good funeral), lavish and increasingly dominated by specialized and professional 

companies. Current Creole funerals often serve as a means of presenting status-a 

classic example of conspicuous consumption. Vander Geest, (2004) indicates that 
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funerals nowadays are more for the living than for the dead, as they 'provide explicit 

occasions for the living to demonstrate their social, political, and economic 

excellence.' This commercialization of funerals and 'death-ritual consumption' may 

be part of a larger process of mass consumption (Bonsu and Belk, 2008) 

Mazzucato et al. (2006: 1054) further observed that 'families with migrants overseas 

generally organize larger and more lavish funerals than those families without migrant 

members'. It does not mean, however, that these families apparently have the means. 

Just like those families without migrant members, they regularly run into serious 

debts to bear all the costs, feeling the need or pressure to use the funeral as a 

competitive expression of status through material and symbolic consumption choice. 

And frequently this pressure causes them to sacrifice their individual preferences or 

savings in favour of the collective responsibilities (Bonsu and Belk, 2003: 45). 

2.3.2 Funeral Cost and Expenditure 

According to Corless et'al (1995, 168) funerals generally involve material 

expenditure, representing an effort towards social conformity and an attempt to 

express grief materially with the hope that it will be more socially accepted. In the 

United States, the average cost of a funeral is between $ 6000 and $ 8000. A complete 

traditional funeral cost averagely between $ 60,000 and $ 80,000. This includes both 

mortuary and cemetery expenses: such as the burial plot, flower, clergy, musicians 

and limousine.' The cost differs somewhat from one place to another (Kastenbaum 

1998: 173). 

Davis, Kristin, Knestout and Brian (1997) affirm that one of the largest expenses on 

the list is the professional services fee. This is essentially a "cover charge" for using 

the funeral home services. The fee averages $1.025 nationwide, according to the 
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National Funeral Direction Association such fee are "non-declinable" and there is no 

choice but to pay it. Some mortuaries set high non-declinable fee and charges 

modestly for the use of staff and facilities for the funeral services held at the funeral 

home while others set a lower fixed fee and charge more for each individual product 

and service selected. Davis et al (1997: 17) further explain that, besides the 

professional services fee, casket is the major sources of profit for funeral homes. A 

three hundred percent mark over the wholesale price of casket is not uncommon. It 

can run as high as five hundred percent. 

A lot of resources are used in organizing a funeral with the intention of impressing 

everybody. Arrangement takes weeks or months. A funeral like any other ceremony 

should be grand to be successful. People travel to visit a funeral in another town. In 

turn they expect the bereaved family to entertain them with a show, music, drinks and 

sometime food. Hayden, (2001: 1) points out that in many of the funerals of the 

world, funeral feast constitutes the biggest single available event to host in honor of 

the most important family members. Hayden, (2001 :5) further explains that funerals 

are typically events where individuals display support, gratitude, and warm feelings 

toward each other. 

These feelings can be more easily created or enhanced in funeral contents probably 

more easily than in any other content. Moreover, because of their emotional nature 

and perhaps for self- interest, funerals are also events that can draw more people from 

more unduly dispersed social group than probably any other type of event at the 

family or clan level. Funeral constitute real context to reaffirm relationship of alliance 

and support, and to cultivate relationship that are more advantageous. It is in this kind 
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of context that it IS most advantageous to display, advertise, and promote one's 

success. 

Ikels (1996: 132) explains that the objection to traditional funeral includes its expenses 

to the family. To him it is a waste of resources. The government of China introduced 

funeral reforms which included advice on the part of the families to keep their funeral 

expenses down and offer cremation as an alternative to confine burial. Aiken 

(1994.317-318) affirms that in the United States, there is a burial and one- fifth 

cremation of corpse. To him, cremation helps improve sanitation, space economy, 

emotional comfort to the bereaved family, avoidance of decay and reduce cost. 

In Africa financial burden of the death can be considerable. Some families in Africa 

spend three times the total household monthly income on the funeral, thus tapping 

into their savings if available, and taking on more debt is usually the first option by 

household that struggle to pay for medical treatment because of funeral cost. Then as 

debts pile, precious assets such as bicycles, livestock and even land are sold. Hayes 

(2003) asserts that in South Africa, people live in a multi- cultural society where they 

have different understanding of life and death. Burial customs influenced by secular 

bodies create the expectations in people of what a 'proper' funeral ought to be like. 

Hayes (2003) further states that it appears the death provide a powerful sanction for 

life on earth that people seem to fear them. As they believe that the dead have the 

power to control the social lives of the living, misfortune can be limited or avoided by 

pacifying the anger of the death through dignified funeral services. Bester et al 

(2005:7) state that death is significant event that is treated with the utmost respect. It 

is often believed that ancestors have a profound impact on the lives of those who are 

still alive. Thus where people die, it is important to ensure that they are buried with 
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much extravagance and festivity to keep them happy in their graves. The dignified 

funeral is placed in very high esteem and people are prepared to suffer from the 

shortage of material needs rather them to sacrifice a dignified funeral of their loved 

ones. 

Funeral are expensive in Africa. Case et al (2008) observe that funerals among 

African households on average cost a middle annual income. Roth (2001) is of the 

view that the average expenditure on a funeral is fifteen times a monthly household 

income. This is because, Case et al (2008), deem the importance of funeral to be 

ahead of birth, graduation and wedding in the traditional life of the African. 

•.. 

In Ghana new customs have taken root and technological innovations like mortuaries, 

mass media, and electronic media have enhanced possibilities and given funeral a new 

dimension. People's willingness to spend on the death has stimulated several small 

enterprises to provide all kinds of goods and services for their funeral needs. Dealing 

with the death has become a lucrative business. The commercialization of funerals has 

yielded a disproportionate cost of current practices. Making money out of death 

however evokes negative sentiment (De Witte, 2003: 532). 

De Witte (2003: 535) further explain that, in Ghana, funeral officially means a debt; 

the larger the debt, the better the funeral. More than the last expression of care and 

respect for the deceased, a funeral has become 'a show of family wealth and self 

congratulation. The family house, the symbol of family property, is freshly painted, 

repaired, and equipped with electricity, new curtains and other decorations. 

Displaying the body in an elaborate fashion and organizing a spectacular celebration, 

not only testifies to the wealth of the family, but also to their willingness to spend it 

on a great funeral for their deceased relative. Keeping the corpse in the mortuary for a 
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• long time, hiring an undertaker to decorate the body or paying the photographer or 

video maker to record the whole scene all add to the cost involved in funerals. It 

seems to be family status that is at stake, rather than the status of the deceased. This is 

because, the organizers normally use corpse as an excuse for the bereaved families to 

celebrate themselves. 

In conclusion, it is not the only cost stemming from a death in the family. Debts have 

to be settled, day-to-day expenses have to be paid and visiting relatives need to be fed, 

often resulting in a multi-layered approach to managing the costs Where sickness 

preceded death, medical bills may already have drained family savings or resulted in 

borrowing. Where the deceased was a breadwinner, the loss of income will 

furthermore present a major challenge. Even if the deceased was not a breadwinner, 

there can be significant lost earnings during the mourning period as organizing a 

funeral and hosting relatives may result in an inability to work for weeks (Hougaard 

and Chamberlin, 2011 :4). 

, 

2.3.3 Sources of Funeral Funding 

Funeral indeed has become an event for huge expenditure. No wonder De Witte 

(2003) refers it as debt in the Ghanaian context. The question many are asking is, 

where do people get their funding to make all these fantastic expenditure? 

One of the most important sources of funeral funding is remittances from migrants. 

Migrants send money home to pay for funerals. While this fact has not received much 

attention from migration and development studies, it has been noted as a concern by 

policy makers and in the media of certain countries. In Ghana, for example, the lavish 

spending on funerals is seen as absorbing money that could be put to better uses such 

as paying for the education of children of the deceased, or providing better healthcare 
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• for the deceased before he/she died. It is remarked with great irony that people seem 

to like the dead more than the living (De Witte, 2001; Kabki et al. 2004). 

Government, traditional leaders, and the church have publicly condemned large 

funerals. The fact that migrants send remittances home for funerals is only seen as 

exacerbating the problem as more money is pumped into such "consumptive" events. 

But why do migrants send money home for funerals, and is it correct to dismiss 

funerals as merely consumptive events? 

Another source of huge funeral funding is from insurance policies families take to cater for 

their funeral expenses while they are alive. According to Hougaard and Chamberlin (2011: 1) 

"Funeral insurance is termed life insurance policy where the benefit is used towards 

funeral expenses. The benefit can be in the form of a funeral service, a cash benefit 

that could be used towards a funeral or a combination of the two". Berg (2012:2) 

writes that funeral insurance is not life insurance. What these two types of insurance 

have in common is that the covered event is the death of a specified individual. But it 

is a remarkably consistent feature of 'death-triggered insurance is that, the payout 

takes the form of funeral-related goods and services. This is funeral insurance. In 

contrast, a life insurance policy typically pays out in cash or liquid assets, and there is 

no restriction on how the payout is spent. 

South Africa may be unique in that both formal and informal funeral insurance, as 

well as life insurance, is widely available. Traditional funeral associations compete 

with undertakers and modem insurance companies in providing funeral insurance, and 

the latter also offer standard life insurance. Traditional African communities co-exist 

with fully industrialized modem economy and world-class formal-sector financial 

institutions. Nadowli District therefore provides a good context in which to test the 

ideas presented here. 
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Funeral associations are mutual risk-pooling groups designed to ensure decent 

funerals for members and/or other persons nominated by them, typically close 

relatives or household members. When a covered person dies, the group will provide 

some combination of cash, labour and goods towards the funeral. Many associations 

collect fixed cash premium at regular intervals, while others transact only when a 

death occurs. Funeral associations have a long history and global reach. Solon the 

Athenian statesman passed a law regulating their activity (Parrott, 1985). They were 

widespread in the Roman Empire, operating on same basic principles as they do 

today. 

Funeral associations still exist in many countries, though in rich countries their 

importance has declined relative to formal insurance. In particular they are 

widespread in many parts of sub-Saharan Africa, possibly related to the fact that the 

expenditure on funerals is generally very high across much of the region. Funeral 

associations are sometimes taken as instances of informal insurance providers, but it 
" 

is worth clarifying what is meant by 'informal' in this context. As Dercon et al. (2006) 

point out that, funeral associations often operate according to a clearly defined, 

sometimes written, set of rules. The terms of the policy are specified in detail, 

including who is covered, conditions of cover and the sizes of premium and payouts. 

Often there is also a system of fines for non-compliance with these rules, and at least 

in South Africa it is not uncommon for funeral associations to have a special uniform 

which is compulsorily worn by members at meetings and funerals. It seems clear that' 

well-defined and strictly enforced policy terms are the norm rather than exceptional. 

But on the other hand, most funeral associations are not registered with the authorities 

and not regulated. They are not part of the formal economy. In particular, it is 

uncertain whether a member of a funeral association who feels unjustly treated has 
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recourse to the formal judiciary. This clearly distinguishes funeral association 

membership from policies offered formal insurance compames. However, funeral 

insurance is not provided only by funeral associations. Formal insurance companies 

offer explicit funeral policies in several rich countries including the USA, the UK, 

Spain and Germany. 

In Ghana most especially In the Nadowli District, there are many insurance 

companies such as State Insurance Company, Quality Insurance Company, Star life 

Insurance and so on in operation. However, due to the socialized nature of the 

Dagaaba, most of them prefer the informal insurance to the formal one. Even those 

who happen to join the formal insurance, they would still join the informal one 

(funeral Association) in order to enjoy the service it delivers such as the collective 

grief and the supporting service which are mostly valued. A possible objection to the 

arguments presented, is that funeral associations offer more than insurance. After all, 

whereas formal insurance is close to being a purely financial device, fellow funeral 

association members are often friends, colleagues or relatives who may provide a 

sense of belonging and support, especially in times of grief. 

It is also believed that most people especially those on government pay roll resort to 

banks and financial institutions for fund to finance their funerals. Case et al (2008) 

observe that household spend over a year income on funeral celebration and those 

who cannot meet society's expectation tend to borrow from the bank in order to pay 

for the expenses incurred on funerals. 

Another important source of funerals funding is from family members through 

contributions and from other community members and friends through donations. 

Steegstra (2005: 233) observes that funeral expenditure is not an individual cost but a 

whole family affair and even friends can bear the cost of the funeral in donation. In 
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; 

his "Impact of Microfinance on Maize Farmers in Nkoranza (Brong Ahafo Region of 

Ghana)", Adams (2010) points out that when there is death of family member, some 

farmers do spend their money on funerals, hoping to get donations from sympathizers 

during the funeral ceremony. When this expectation is not met, the farmers become 

more impoverished. This indicates clearly that during funerals, bereaved families 

resort to selling family effects such as farm produce in order to fund it. It is from this 

context that the source of funding for funerals in the Nadowli District can largely be 

understood. 

2.4 TRENDS OF FUNERAL EXPENDITURE 

According to De Witte (2005: 535) funeral officially means debt in Ghana thus the 

larger the funeral the larger the debt. No matter how large or small the debt may be, 

there is a specific aspect of funerals that attracts this high expenditure these days. 

These aspects may include keeping the corpse in a morgue, renovation of family 

house, providing a coffin, serving food and drinks, entertainment, funeral attire, 

Graves, photographs, media announcement. 

2.4.1 Mortuary Expenses 

In those days, a demise of a person was immediately followed by funeral rites. 

Aborampah (1999:266) summarizes the Akan funeral in the past as follows; when 

Akan lineage member died, the body was prepared and displayed at home. Death 

customs like washing dressing the deceased, watching, and waking were observed 

scrupulously. Neighbours, relatives and friends were informed of the death and come 

to provide support. Mourning dresses, usually red and/or black were worn. The 

deceased was finally buried with grave goods such as food, kente or other types of 

cloth, trinkets, farm implements, and gold dust to ensure an uneventful journey to the 
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spirit world. Nowadays however, on the death of a person, the mortuary is always 

the first point of call, where the body is deposited for days which attract high cost. 

Van der Geest, (2000:128) accounts that, in 1995, when someone died in the hospital, 

the first week in the mortuary was usually free. The second week five thousand cedis 

per day were charged, the third week ten thousand cedis. To reduce the costs, relatives 

sometimes moved the body from one mortuary to another so that they can only pay 

the second week rates. It also happened that relatives tried to get a sick person 

admitted in the hospital before his or her death in order to benefit from the free first 

week. In the pre- mortuary era the opposite happened. A dying patient was taken 

away from the hospital and brought home to avoid the high cost of transporting dead 

body. 

Aborampah (1999:267) notes that many elements of funeral services may be 

purchased nowadays. For example, refrigeration of the corpse allows time for 

elaborate funeral preparation. Steegstra (2005:233) contends that funeral celebration 

are frequently postponed for weeks after the death was occurred for financial reason. 

To him, the introductions of mortuaries where a body can be preserved for months, 

has now made the postponing of the burial itself possible which add to the prestige of 

the funeral. 

Vander Geest (2006) analyses how the origin of mortuary for preservation of the 

dead in Ghana culminated in the transformation of Akan funeral culture, and how this 

situation interest both deceased families and hospital managers. He is of the opinion 

that hospitals stand a great chance of making a substantial profit through the earnings 

from mortuaries, and the same time families of the bereaved also stand to benefit in a 

way that it allows them to preserve the body of their dead relative for such a long 
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period a time as to enable them plan and inform as many people as possible to have a 

grand funeral in order to gain dignity and praise from Society. For the interest of 

families and the hospital to be realized, he argues that family members abroad are 

willing to pay for the cost of keeping the dead in the morgue for any period of time. 

They do so to gain the praise, honour and dignity from the other family members. 

Another aspect of mortuary expenses has to do with embalmment. According to Van 

der Geest (2006:488), Embalmment is injecting the entire body with formalin; a 

preservative that allows the body to be stored in the mortuary for a very long time. 

Relatives have to purchase the formalin and pay for the attendants for their work. To 

him embalmment is obligatory and cost forty thousand cedis. 

; 
Van der Geest (2006:489) is of the view that the' price for storage in mortuary differ 

slightly for 'ward case' and 'out case' . For ward case, 1-3 day is free, 4-7 days cost 

seventy pesewas, 8-14 days cost one cedi twenty pesewas and any other day after 14 

days cost one cedi fifty pesewas. For our case, 1-7 days cost seventy pesewas; 8-14 

days cost one cedi-twenty pesewas while any other day after 14 days cost one cedi 

fifty pesewas. Apart from these fees paid, there exists a mortuary rehabilitation fee of 

four cedis and post-mortem examination fee five cedis. Rehabilitation fee refers to 

administrative cost whereas post-mortem examination is carried out on corpse that is 

being brought in from outside the hospital. This is to ensure that there is not criminal 

act involved in the death of the deceased. Van der Geest (2006:489). 

2.4.2 Coffin Expenses 

Traditionally, a white calico was the only requirement for the dead to go into his or 

her grave. Today though important requirement, it must go with coffin of different 

sizes, model and of different price. Mavhungu (1998: 47) is of the opinion that, today, 
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;; 

equipped with loud speakers mounted on taxis or private cars may go around to make 

funeral announcements in poetic language. He adds that these announcements may be 

aired on the regional and national television and radio stations; he also observes that 

in the course of the funeral services public announcers may be engaged by 

sympathizers to present their respective donationsto the bereaved families. 

In the Akan tradition, after funeral, women in the bereaved family are tasked to trace 

their benefactors and donors to thank them by shaking their hands. 

Formerly, after the funeral on Saturdays and Sundays, the female of the bereaved 

family wake up on Monday at dawn and beat some gongon and shouts as follows: 

Folk who attended this funeral, We thank you. Those who gave donation, we thank 

you. We thank you very much. 

Nowadays, the media is taking some of the roles of thanking that were previously 

done in a face-to face- medium. In contemporary times the bereaved family often 

announces their thanking on the local radio and T.V stations that have wider coverage 

or publish it in news papers (Agyekum, 2010: 87 -89). 

2.4.4 Expenses on Food and Drinks 

According to Kartenbaum (1998: 355-336) funeral process takes the form of 

celebration where family, neighbors and best friends gather to eat, drink and share 

lively conversation. In former generation, family members with great skills and care 

representing a gift in a service of life, usually prepare the food. The guests were 

expected to enjoy themselves. These might be dancing and, as the feast proceeds, 

some romancing. Hoyden (2001: 1) has a similar view about traditional funeral in the 

world all over, to him; funeral feast constitutes the biggest single event where 
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ii- resources are extremely lavished in honour of the most important departed family 

members. Vander Geest (2000: 109) observes how food and drinks are lavished on 

many guests by bereaved families on funeral days. He notices that even cattle are 

slaughtered to enable the bereaved family feed their guests very well. Aborampah 

(1999: 268) confirms that funeral ceremonies are commercially exploitive. To him 

palm wine, and akpeteshi (local gin) used to be the principal drinks at funerals. These 

however, are being substituted with imported liquor, various brands of beer, and 

mineral water. 

De Witte (2003 :531) specifies that, in Ghana money and death are inextricably 

interwoven; every death triggers a flow of money and thus the funeral business 

flourishes, the elaborate funeral celebration during which no trouble is spared contrast 

sharply with the daily struggle for the primary necessities of life. They are great 

family events where families compete for prestige and respect by showing off wealth 

and by publicly conforming to norms of solidarity and respect for the dead. A lot of 

money is spent in organizing an event which impresses everybody. Arrangement takes 

weeks or months. Every Saturday is a funeral day, people travel to visit a funeral in 

another town. In turn they expected the bereaved family to entertain them with show, 

music, drink, dance and sometimes food. This expenditure on food and drink has 

become a social accepted norm irrespective of financial standing as Cruickshank (as 

cited in Vander Geest, 2000) observes in the Akan funeral that it is "a point of honor 

to make a great show at their funeral customs and they vie with each other in 

performing these expensive burials. Even the poorest will pawn and enslave 

themselves to obtain means of burying a relation decently, according to the ideas of 

the country" 
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2.4.5 Entertainment Expenses 

Dance is a symbolic element of funeral III most cultures in the world all over. 

Explanation given to all kinds of dances on funeral grounds is simply "they are 

mourning the dead" as Wilson puts it ... "Gradually the focus of the activities shifts 

from the women to the men, from the decreasing wailing to the increasing dancing. 

Dancing is led by young men dressed in special costumes of ankle bells and cloth 

skirts, often holding spears and leaping wildly about, women do not dance, but some 

young women move about among the dancing youth, calling war crying and swinging 

their hips in a rhythmic fashion. The number of dancers slowly increases, as does the 

number of drummers and the crowd of onlookers. The noise and excitement grow and 

there is no sign of grief. Yet when Wilson asked the onlookers to explain the scene, 

they replied, "They are mourning the dead". (cited in Metcalf and Huntington, 1991). 

According to Pern (1982), there are two types of performances in the Dogon culture 

to mark a death. One is held once a year, usually in January when families are not 

tending the fields. This gathering is less elaborate in that it does not usually involve 

masked dancers; the dance is more of a mock war dance with lots of drinking. A 

fully-masked dance in the Dogon society is held infrequently - once every 10 - 15 

years - to mark the deceased as an ancestor. This dance is called the 'dama '. It is 

meant to comfort the dead and console them so the masquerade is held for their 

benefit. The dancer's performance is a final glimpse of the world the dead have left 

behind. The masks are in the form of a bird or an animal, a house, a tree, a woman, or 

a hunter or a member of the neighboring Fulani tribe. The living hopes that this final 

glimpse will keep the dead happy, so there will be no need to interfere with earthly 

affairs anymore. 
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Aborampah (1999: 266) points out that, although many of the traditional ritual 

practices have been discontinued much of the popular culture comes alive in the pomp 

and pageantry of the funeral celebration. In specific - popular culture is reflected not 

only in the dirges and odes sung to praise the deceased, but more importantly in music 

and dance. During the public funeral celebration, traditional singing and drumming 

groups may provide entertainment for those present. The most popular of these 

traditional dance ensembles are adowakete, adenkum, asaadua bosee and nwonkoro in 

most of which are the lead singers. Some of the accompanying musical instruments 

such as the bells and gong are played by experienced women. A person will be roused 

to join a singing group or dance if the song reminds him or her of a series of event in 

his or her life. As in the case of the dirge, the lead singers learn to be adept at 

manipulating those present by drawing on the direct and indirect experiences of 

people in the communities and by being acutely sensitive to the reaction of the 

sympathizers and celebrates of the funeral. In this regard, a mutually supportive 

relationship between the singer and dancer is established. The singer can work the 

dancer to high frenzy and the dancer can do the obverse. Both depend on each other 

for the desired outcome. Until recently, the traditional dance ensembles were rarely 

paid for their performance at funerals. 

These days the traditional drumming and dancing are gradually giving way for 

modern gadgets to be used. Inside the house, band sings gospel songs, while outside a 

"Jamboree" (a kind of disk -jockey) played recorded music mostly highlife songs to 

entertain the guests and keep the funeral active (Van der Geest, 2000: 109). De Witte 

(2000: 83) has it that many families hire a music band to perform at the funeral or 

cultural group to make the funeral look more traditional. Miescher points out that 

funeral have become even more professionalized and more commercialized as men 
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technology has increased the means the impress others. Highlife music has taken over 

at the expense of traditional drumming and dancing. "Jamboree" is hired to play 

music and make announcements (as cited in van der Geest, 2000: 111). 

Another recent phenomenon is making video film of the ceremony that may later be 

distributed to family members and may be sent to relatives who were not able to 

attend the funeral for one reason or the other. The focus of these films seems to be the 

number and quality of the visitors who attended the true measure of the funeral's 

success (De Witte 2000:82- 83). 

; 

2.4.6 Grave Expenses 

According to Forde (1970: 115) grave is conceived as a big town which the deceased 

enters on being lowered into it. To dig a grave is spoken of as building a house. With 

this in mind people do as much as possible to spend much money on digging special 

graves for their love ones to be buried in. Nowadays graves are specially dug in 

cemeteries and well cemented for loves ones to be placed in. Sometimes these 

cemented graves are well painted or tiled before the corpse is being buried in it (van 

der Geest, 2000: 109). 

2.4.7 Funeral Attire 

According to Turner (1969) there exist universal color triad of red white and black 

that are associated to death (cited by Metcalf and Huntington, 1991 :63) To him, 

white relates to purity and fertility, red to both good and evil aspects of po~er and life 

and black to decomposition and death. Thus these colors are universal in meaning and 

displayed in funeral in one society to the other according to the one that suit the 

situation. Van der Geest (2000) points out that funerals have become fashionable in 

that expensive funeral cloths are bought for the family and friends of the deceased to 

46 

www.udsspace.uds.edu.gh 

 

 

 

 



be worn and most especially, special T-shirts bearing the portrait of the deceased 

person, name, date of birth, and death. 

In his "women's roles in the mourning ritual of the Akan of Ghana", Aborampah 

(1999:268) laments how Akan funerals are commercialized exploited; the use of 

expensive cloths in funeral are monies among others were observed. Hence his 

remarks "gone are the days when Akosombo red and black prints served as important 

markers for distinguishing the social hierarchies of those involved in a funeral 

ceremony. Distinctions are partly made on the ba-sis of who wears the best Dutch wax 

and other imported prints". Aborampah also observe that it was the duty of women in 

the cloth business to design and sew special dresses for choirs and community groups 

for funeral celebration in the Akan culture such heavy amount are born by relation 

residence in cities and abroad. 

2.4.8 Funeral Attendance 

Another area where people spend more money is funeral attendance. As De Witte 

(2003 :531) points out, every Saturday is a funeral day in Ghana. People travel in their 

numbers to visit a funeral in another town to honour the dead. Closely related to this 

concept of honour is reciprocal nature of funeral attendance. If A attends a funeral at 

B's family, B should be present when there is a funerals in A's house. If 'A' neglects 

funerals in other people families, these people will disgrace 'A' by boycotting a 

funeral he has arranged. 

Attending a funeral is less a tribute to the deceased than an obligation to the living 

members of the family Van der Geest (2000:122) Much as funeral attendance is 

reciprocal is the same way donation of money is reciprocal. McCoy (1988:186) 

expresses surprise at the level of funeral attendance in Jirapa on the demised of 
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Doctor Shambo .... "Thousand of Ghanaians - coming from all directions and 

professing all shades of beliefs ... They came on foot, bicycle, bus, tractor, car, or 

lorry-by any means possible. By the time the funeral began in the late afternoon, there 

was not a square meter of unoccupied space in Jirapa" The above imply heavy 

expenditure. How could people travel with bus or car without incurring a debt? 

According to Metcalf and Huntington (1991 :54), people attend funerals for various 

reasons. These reasons may include cementing social relationship, to avoid being 

called a witch and to enjoy the feast and dance .. They write, ' ... when a death occurs, 

messages must be sent to all kin, affines, villagers and the chief. If anyone is 

overlooked, he or she will be extremely angry at the affront. On the other side, should 

anyone receives the message and deliberately not attend; this act will be considered a 

serious breach of social relationship. This obligation to attend the burial ceremony 

holds not only for representatives of each family. Men, wives and children over the 

age of ten must attend, for otherwise they would .be accused having helped cause the 

death through witchcraft. Many other people come voluntarily, to enjoy the feasting 

and dancing, and they are welcomed .... ' 

Atinga (2006:29) is of the view that communitarian life is expressed through funerals. 

To him death evokes an immediate response from the community. Upon receiving 

news of the death, they are bound to respond immediately by coming to the funeral 

house to mourn and share their pain with the bereaved. It is not possible for any 

member of the family to stay away from the funeral, particularly the close ones, 

unless they are being prevented by physical impossibility. Even then, a representative 

may be sent to the funeral, and once the said obstacle is cleared, the particular relative 

is expected to go and 'greet' the funeral. This is true with the Dagaaba for whom 
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funeral ceremomes are of great importance and demand the greatest social 

participation. At the death of a relative, no kinsman or friends, provided they have 

been informed of the death can deliberately refuse to attend the funeral. 

2.4.9 Funeral Grounds Expenses 

Another dimension of funeral expenditure is the renovation people do on the deceased 

house or residence following the death. The deceased family organized a full face-lift 

of the house: the roofing, the cementing, repair, and electricity. The entire house 

would be painted and the road leading to it would be improved to prepare way for a 

worthy funeral. Van der Geest (2000: 1 09) 

2.5 CAUSESIREASONS OF FUNERAL EXPENDITURE 

Funeral Rites is the act of paying homage to the dead (McCoy, 1988: 186). However, 

in an attempt to honour the dead excesses are always realized in terms of financial 

commitment. Criticism of high expenses and other "excesses" of funeral have a long 

tradition in Ghana. For example, in a letter to the editor of the daily graphic of 

January 17, 1980, it is written "it is high time we stopped paying too much attention 

to the dead. We must rather think of how to improve the standard of living of 

Ghanaian". Also, on June 3, 1994, the Daily Graphic speaks of "expensive coffins 

psychedelic funeral parlors, elaborate banquets and display of extravagant items". 

Such funeral "are not meant to express grief but rather to show off' van der Geest 

(2000: 106 - 127). With all these criticisms, society does not change their ways of 

responding to the dead. What then triggers society to have elaborate funeral for their 

departed relatives? 

To start with, funeral rituals provide stability and order in the chaos of early grief. 

Though the individual deceased has never been dead before, and the immediate 
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family may not have ever been in deep grief before, the community has been through 

the experience of saying fare- well- many times. The community's experience 

reminds mourners, "we have been here before" whether it is the highly prescribed 

funeral ritual of Roman Catholicism or the beating of a tribal drum on the African 

continent to notify the entire village of a death, funeral rituals restore order to the 

chaos created by the death of a loved one in society. 

Funeral rituals make real the fact of the death. Just because a person ceases breathing 

at a single moment in time does not means that -the family and the community know 

the fact in an emotionally -accessible way. The words and behaviors of bereaved 

people unfortunately, often branded as "denial" are in fact, the labored first task of 

mourning "to accept the reality of the loss". Hertz (1960) and Van Gennep (1960) 

were convinced that the moment of death is not so easily discerned. For Hertz, death 

ritual offers a respite, a breathing spell, time for the society and the individual to 

accommodate to a dramatic change. Physical death does not, all at once, convince 

people that a person has died. Images of him persist. His connections to society are 

too strong to serve in a moment. The acknowledgment comes slowly. The long 

intermediary period of the Dayak death ceremony provides the opportunity for this 

social readjustment. Rather, for an intermediate period the dead and their mourner 

exist in an in-between world not exactly here but rather really there. Funeral rituals 

help the entire social group 'acts out" the journey, if you will, from one state to the 

other, symbolized most often by the processions that are part of funeral rituals in 

virtually every society. Because this realization of death is not instantaneous, funeral 

rituals help groups "get used to the idea" that their esteemed member has begun that 

transition from here to there. 
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Funeral rituals consolidate the legacy of the dead. When a person dies, we tend to find 

in him or her character qualities worth imitating and those qualities become the values 

talked about in the funeral. A few of the words chosen by these tribute writers include 

kind, compassionate, brave, respectful, enthusiastic fun-loving, humorous, positive, 

warm, polite, peace loving and heroes. Effective and elaborate funeral rituals provide 

a socially-sanctioned way for mourners to say to one another what perhaps they never 

found opportunity to tell the deceased how he or she positively impacted life. 

The social function afforded by effective funeral rituals helps members of the 

community to reach this simple conclusion: even though dramatically changed, life as 

we know it will continue in spite of the death of this individual. One of the 

communities' important tasks in the face of death is to stand at the emotional "fork in 

the road" for bereaved people and lovingly point the way through the experience. But 

if the community member was especially vital to the healthy functioning of the 

community the death potentially engenders fear about the community's continued 

existence. 

One of the psychological benefits to state funeral, for example is they show how order 

is brought out of chaos, reminding the community that its continued existence is 

assured. In modern American history, funeral rituals for President John G Kennedy 

provided ritualized 'proof that the state would continue to function in an orderly way, 

in spite of the president's assassination and all the questions it raised. Funeral rituals 

serve to ignite a passion for sweeping social change though seemingly the opposite of 

reaffirming social order and the community's continued existence. Sometimes 

funerals rituals serve to ignite a passion for sweeping social change. Such was the 

effect, in part of highly publicized funeral during the American civil right movement 
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of the 1950's and 1960's. In an excellent new perspective an African- American 

death customs, George Mason, university historian suganne E- smith (2010) creates a 

stirring account of funeral that helped galvanize the struggle for civil rights. In 

addition to the public funeral for Rev. Martin Luther King Jr. in 1968, the funeral 

ritual for Medgar Evers in 1963 and Jimmie Lee Jackson (1965) provide impetus to 

the growing movement. However, perhaps the published photos of the disfigured 

casketed body of 14 year old lynching victim, Emmett Till and the harrowing grief of 

his mother leaning over his casket in 1995 first raised the world conscious about the 

depth and breadth of the issues (Hoy, 2010). 

In his "women's Roles in the mourning Rituals of the Akan of Ghana, Aborampah 

(1999: 261) explains that, rites performed during funeral celebration tend to repair the 

breaches in the fabric of community that could be caused by death. To him the 

deceased as a corpse and spirit was perceived as a potential danger. The perceived 

threat explains in parts the elaborate sequence of rituals followed to secure the 

happiness and the safe passage of the deceased into the spirit world. 

Forde (1970:62) maintains that the ancestors are clearly conceived to exercise an 

overall control; a man will always assert no harm or illness can befall him if his 

ancestors are watchful enough, for they have power to ward off all evil and 

misfortune. It is said that even witches cannot, without the will of the ancestors, enter 

a village or deliver the last total blow that kills a man. For this reason elaborate 

funeral are celebrated to make the ancestors happy and willing to protect the living. 

The ancestors are also believed to be interested in the welfare of their descendants and 

ever willing and ready to help them and to treat them favorably. In this connection 

they are also believed to take keen interest in the moral conduct of the human society 
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., and to serve as custodians of the traditional moral order, having helped to create them; 

the ancestors have power to punish those of their earthly kinsmen who break the 

traditionally sanctioned code or fail to fulfill their moral obligation to their relatives, 

while rewarding those who conform their lives to the traditional codes. Performing 

elaborate funerals is a means of conforming to traditional codes and also a way of 

placating the angered ancestors to attract their blessing Gyekye (1996: 162). 

There is believed that some people expend so much on funeral because the wealth 

displayed reflect the dignity and esteem of both the deceased and his/her family. 

Steegstra (2005: 233) puts it that, "the greater the number of sympathizers the funeral 

-play and show in the form of music and dance, food and drink, the style of the 

coffin and the decorated corpse, the more fame and esteem as reflected upon the 

deceased and his or her "house". Elaborate funeral celebration may occur as a result 

of the fact that the living want to demonstrate their social, political and economic 

excellence. Van der Geest (2006:487) points out that "the deceased is used for a social 

purpose. His /her dead body, though apparently at the centre of the funeral, is 

primarily a symbol or a ritual object, which the family needs to perform a ceremony 

for itself. Funeral provide occasions for the living to demonstrate their social political 

and economic excellence. Money indeed measures the quality of the funeral and the 

family. 

Mortuary rites serve private and personal functions as well as social ones. As passage 

rites, they support the individual to accomplish his transition and moves through 

uncharted waters. They signal the gradual release of the bereaved from the 

"psychological tentacles of death" (Howells, 1962: 159). Well wishers distract the 

mourners and bolster their spirits. A mourning period allows the bereaved to readjust 
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; personally and to contemplate a future without the physical presence of the dead 

person. 

"Ritual dramas" allow the person to "maintain integrity of self' while taking on a new 

social identity. The individual "acts in new ways without crippling anxiety" (Diamond 

1974: 198). For Malinowski (1958), death rites functioned to allay anxiety. The crisis 

of death triggered "a chaos of emotion" which might result in mental conflict and 

possible disintegration. Mortuary rituals dampened the potential danger to the 

individual and the group (Malinowski, 1958:97-99). Also, these ceremonies prepared 

the individual for his own ultimate demise. "Any survivor, who has gone through a 

number of mortuary ceremonies for others, becomes prepared for his own death." 

(Malinowski 1958: 97) 

Firth (1960:317) notes that, many funeral rites are associated with "ideas of 

completeness of sequence in human affairs" analogous to ceremonies of farewell. 

Here society takes for-mal notice of the termination of social relations. Mandelbaum 

(1959: 197) refers to the need to complete "the proper order of a person's career". This 

fmal stage must be celebrated just as other previous social transitions had been 

marked during the life of the individual. In this sense, the dead man's family and 

friends gather in collective reminiscence of earlier moments they had shared with the 

dead person. They engage in a summation of a man's lifetime; his character, 

achievements, successes, less often his shortcomings and failures. They assert that in 

death the individual continues to invite the respect and regard of his fellow men. 

Van Gennep's (1966) observes that, the rites of passage prepare the individual to step 

into a new social status, ready to assume new social responsibilities. The person has 

taken on a new social personality and must be treated in a manner appropriate to his 
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new status. He further observes that, regeneration is a law of life of the uni verse. Thus 

from time to time, society lost energy, suffered cultural fatigue and had to be 

reenergized. The rites of passage functioned to revitalize this. 

Mortuary rituals promote solidarity of a group. Mandelbaum (1958) observes that, 

death ritual among the Kota of south India brings people together at moments of 

crisis. It reminds them of their responsibilities to the dead, to the bereaved, and to 

others in the society. He points to the cohesion of the immediate family at this time, as 

relatives console the Mourners and give them material aid. Other Kotas, and also non 

Kotas who knew the deceased lend their presence and assistance, creating a wider 

integration. 

Funerals are of great cultural importance in sub-Saharan Africa. Traditional beliefs 

hold that, the spirits of the dead can influence the living and must be treated with 

respect. Often, relatives will travel far to attend the funeral and the cost of catering for 

them for several days can be substantial (Roth, 2001). But often there is also a strong 

component of 'conspicuous consumption, hence, a sense of shame is felt if the family 

of the deceased cannot afford an elaborate funeral. Case et aI. (2008) deem the 

importance of funerals to be ahead of births, graduations and weddings in traditional 

family and community life. 

2.6 EFFECT OF ELABORATE FUNERAL EXPENDITURE 

The continuous elaboration of funerals and displaying of wealth on funeral ground has 

become a major criticism among a cross section of the public. Hence many have come 

to the conclusion with the simple question that does the elaboration funeral rites 

celebration hasn't any effect on society? 
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2.6.1 Benefits of Funeral Expenditure 

.. 
To start with, the urbanization and cosmopolitan nature of our towns and cities has 

untold effect on the extended family system, thereby disintegrating the extended 

family into smaller units. Van der Geest (1995) points out that, funeral rituals 

performance help build the extended family which is gradually breaking down. This is 

because, family member in all walks of life are always given the chance to attend the 

family funeral which help member to appreciate the need for unity which help build 

the extended family which was otherwise on a collapse, 

Poyil (2009; 36-37) contends that, funeral rites celebration wield tribal unity, 

promoting community interest by settling dispute among clansmen. Funerals are not 

limited to the immediate family alone, it is a tribal affair, as such tribe men from both 

far and near come together to see to it that their clansman transit to the next world 

peacefully. In their meetings, they make sure that issues that are of interest to the 

entire tribe are well attended to. These may include land, marriages, animals and 

water bodies. On the contrary, if there are litigations among clansmen, a legal team of 

quality is constituted to ensure peaceful settlement of these disputes. 

Funerals are now "professionalized", the professionalization of funerals means tasks 

that used to be carried out by members of the family are now delegated to outsiders 

and hired people to perform, funeral activities is now a life earning activity. There are 

several morticians who man mortuaries across the country, carpenters who are 

specialized in making coffins, disc Jockey who are normally hired to deliver on 

funerals and other host of professionals who make their earns meet out of funerals. 

The money earn in these professions do not only help the individual but the entire 

community and the economy of the nation (Van der Geest, 2000: 112). 
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Funerals have supported the growth of certain industries in the economy to deliver 

services. In his journal "funeral for the living conversation with elderly people of 

Kwahu, Ghana," Van der Geest (2000: 113) writes "it is true that the business of 

planning and executing the rites consumes in the aggregate a considerable number of 

man- hours. On the other hand, the increase in the quality and scale of the funeral rites 

has stimulated the carpentry (coffin and seats) brewing, distilling and paint trades, and 

has promoted such service industries as those of the mortician (a Ghanaian version of 

the undertaker), the suppliers of canopies and seats, music and dance or cultural 

groups". 

Mazzucato et al (2006); Arhin (1994) and Van der Geest (2006) have all recognized 

the impact that migration has had on Akan funeral practices. Arhin (1994) asserts that, 

the migration of the Akans into various parts of Ghana, America and Europe has 

contributed to bringing about changes in the Akan funeral rites. Mazzucato et al 

(2006) further acknowledges that, migrants are playing important roles in the 

organization and financing of funeral ceremonies. Not only do they fund funerals, 

they remit family members in other areas of life such as education and health. 

Funerals in essence, bring them home for all these to happen. 

Most people celebrate elaborate funerals because they want to make money through 

funeral donations. Arhin (1994) observes that, within the Asante context, funeral 

donations usually cover the costs. He asserts that, the financial loss that bereaved 

families within the Asante framework incur is minimal, except under three 

circumstances. First, when the bereaved family conducts a funeral that is greater than 

their pockets because they overestimated their social standing. The society considers 

this as an act of pride and therefore will not donate enough money. Second, people 
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will not donate much money to a family that does not attend and donate in other 

families' funerals. Finally, people will not donate much money at a funeral when the 

properties of the deceased are overstated. People will expect that the property will 

cover the cost of the funeral. 

i 

2.6.2 Negative Effects of Funeral Expenditure 

Poyil (2009; 37) has it that, funeral rituals lead to the exhaustion of community 

resources and perpetuate their economic deprivation by draining the social surplus 

that would have otherwise been used for their material advancement. In funerals, it is 

not only the social capital or resources that are used up, every resource is used. These 

range from land, animals, food crops, labour and money for the success of the funeral. 

Thus, the resources which would have been used to develop the community are then 

being used to celebrate funeral which leads to more deprivation in the community. 

In Ghana, funeral officially means debt: the larger the debt the better the funeral (De 

Witte 2003: 535). In Ghana, a bad funeral brings shame to the deceased and his/her 

entire generation. In order to overcome this, bereaved families go the extreme to 

borrow money of any sum to make sure that the deceased get a befitting funeral. In 

this vain, people can use as much as their six month earnings to celebrate one funeral. 

Van der Geest (2000) observes that "even the poorest will pawn and enslave 

themselves to obtain the means of burying a relation decently". Case et al. (2008) 

observe that, households spend over a year's income on funeral and if the households 

cannot afford a befitting funeral, they borrow money from the bank to pay for the 

funeral expenses. This normally leaves piles of debt for bereaved family to grapple 

with after burial. 

• 
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Another social cost of funeral is quarreling that occur among family members. When 

the family meet to discuss the costs that is incurred during the funeral visa vise the 

donations that came in, some members of the' family are sometimes blamed for 

overspending. (Mazzucato et.al, 2006) are of the view that, this destroy the harmony 

and good relationships that existed among certain members of the family before the 

funeral. 

2.7 CONCLUSION 

This chapter basically examined existing literature and theories that provide the 

theoretical and conceptual framework for the study. Those examined specifically 

include emotional reaction to death which seeks to explain why people express 

intense emotions during funerals. These may include the naked reality of separating 

from a loved one, the suddenness with which death strikes, the fear for one's own life, 

and the fear of the power of death in general, the anger directed at the deceased and 

the strong reaction to the corpse itself. The symbolic Association to Death uses 

objects and symbols as metaphorical representatives of death. These include color, 

style of hair cut, noise and what have you. Then, The Living and the Dead; the three 

sides of Hertz's analysis imagine the argument as a triangle, the corners of which are 

the aspects of the corpse and its disposal, the soul and the dead, and the living and the 

mourners. 

This tripartite structure answered the questions of; why is the corpse feared? And 

what is the origin of horror surrounding it? (Metcalf and Huntington, 1991). Also, the 

chapter looked at some concepts relating to funerals of which funeral expenditure and 

current trends of funeral expenditure are critically examined. Why should poor 

societies like Africa for that matter Ghana rather spend more resources in burying the 
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dead? And what effects have these expenditures had on Society are issues this section 

examined as well. 
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CHAPTER THREE 

METHODOLOGY 

3.1 INTRODUCTION 

A sound methodological practice is to choose a method appropriate to the research 

question (Blackie, 2000; De Vaus, 2001; Mason, 2002; Creswell, 2003). In view of 

this, the chapter presents the research approach, the research design, the study area, 

sampling procedure and techniques, data collection techniques, data presentation and 

analyses techniques. A mixed research, approach has been employed for it produces 

better outcome than a single method research (Brannen, 2005:9). 

3.2 THE RESEARCH APROACH 

As Brannen (2005) opines, the framing of research questions is in part shaped by 

epismological assumptions but also influenced by the need to find theory that 'fits' a 

specific set of cases or context. In this line, a rriixed method research approach has 

been adopted, even though the study is more qualitative in nature. The approach is 

becoming more popular (Onwucgbuzie and Johnson, 2004; Rocco et al, 2003; 

Waszak and Sines, 2003; Morse, 1991; Sandelowski, 2001; Twinn, 2003; Hunter and 

Brewer, 2003) because it has been used to answer that which could not be answered 

by one paradigm alone. 

Creswell and Garrett (2008; 322) observe that ... "mixed method is an approach to 

inquiry in which the researcher links, in some way (merges, integrates, and connects), 

both quantitative and qualitative data to provide a unified understanding of a research 

problem". This design is effective in that it is used in complex range of research 
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questions and a complex research design. In line with this, Brannen (2008: 4) is of the 

opinion that, "mixed method research also means working with different types of 

data. It may also involve using different investigators - sometimes different research 

teams working in different research paradigms. For these reasons mixed method 

research is often referred to as multi-strategy research (Bryman, 2001). This implies 

the application of a number of different research strategies in relation to a complex 

range of research questions and complex research design. 

On the other hand, mixed method may form part of a long term strategy as in the case 

of a research programme that is pursued overtime by a group of researchers applying 

different methods and approach consecutively". As viewed by Johnson et al (2007) 

this study presents different methods which would have been used for different 

aspects of the research. Mixed strategy is therefore chosen over quantitative and 

qualitative strategies to social research because social reality is multifaceted and 

therefore requires multi-dimensional approach. Creswell & Garrett (2008: 322) opine 

that "bringing together both quantitative and qualitative research, the strength of both 

approaches are combined leading, to a better understanding of research problem than 

either approach alone". 

In their opinion, the relevance of mixed method research is found in its strength to 

combine and cross check the various methods and techniques used in the research. 

Johnson et al (2007) identify five bases of mixed method approaches as 

(i) Triangulation (that is, seeking convergence and corroboration of results from 

different method of studying the same phenomenon) 
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(ii) complementarily (that is, seeking elaboration enhancement, illustration, 

clarification of the results from one method with results from the other 

method 

(iii) development (i.e., using the results from one method to help inform the other 

method) 

(iv) initiation (that is, discovering paradoxes and contradictions that lead to a 

reframing of the research question) and 

(v) Expansion (that is, seeking to expand the breadth and range of inquiry by 

using different methods for different inquiry component). 

Core to the definitions of mixed methods as mentioned above are: it combines, 

integrates components of qualitative and quantitative approaches to social research, 

data collection and analysis techniques in order to ensure that the approaches, the 

tools and techniques corroborate each other as well as complement each other so as to 

bring about validity. 

3.2.1 Qualitative Research 

According to Duffy (19987), a qualitative research is used as a vehicle for studying 

the empirical world from the perspective of the subject, not the researcher. Expanding 

on this, Benoliel (1985) described qualitative research as "modes of systematic 

enquiry concerned with the understanding of human beings and the nature of their 

transactions with themselves and with their understandings". 

Implicit in these definitions is interpretive approach which has been explained by 

Krueger and Neumann (2006:78) as, "the systematic analysis of socially meaningful 

action through the direct detailed observation of how people create and maintain their 

63 

www.udsspace.uds.edu.gh 

 

 

 

 



social worlds". Qualitative approach includes methods such as grounded theory and 

ethnographic research (Denzin, 1978). The strength of the methodology employed lies 

in its holistic focus, allowing for flexibility and the attainment of a deeper and more 

valid understanding of the subject than could be achieved through a more rigid 

approach (Duff, 1986). It also allows subjects to raise issues and topics which the 

researcher might not have included in a structure research design, adding to the 

quality of data collected. 

Duff (1986) once again argues that, the strength of such an interactive relationship is 

the researcher's ability to obtain first-hand experience providing valuable meaningful 

data. 

As the researcher and the subject spend more time together the data are more likely to 

be honest and valid (Bryman, 1988). Supporting this argument, Baruch (1981) reveals 

that, time and the subsequent relationship built between the researcher and the 

subjects is crucial for genuine understanding of the dilemma. This appears to be a 

major strength of the qualitative approach (Woodhouse and Livingwood, 1991). They 

observed that the approach "Because of the interactive method far exceeded 

expected evaluation out comes, by contributing to empowerment and enhanced 

communication and clarification of roles among the partners involve in the project". 

The weakness of this approach however lies in the close relationship built between the 

researcher and the subjects which may lead to pseudo therapeutic, complicating the 

research process and extending the responsibilities of the researcher (Ramos, 1989). 

The possibility of becoming enmeshed with subjects could also lead to researchers 

having difficulty in separating their own experiences from those of their subjects 

resulting in subjectivity (Sandelowski, 1986). To reduce this weakness, quantitative 
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approach is combined with the qualitative approach to bring about greater validity. 

The following section describes quantitative research. 

3.2.2 Quantitative Research 

Quantitative Research Approach is an objective, formal and systematic process in 

which numerical data findings describes tests and examines causes and effects 

relationships using a deductive process of knowledge attainment (Duff, 1985). The 

approach tests theories deductively from existing knowledge, through developing 

hypothesized relationships and proposed outcomes for study. Morgan (2007:75) 

opines that, quantitative research laid emphasis on "deductive - objective - 

generalizing approach. 

In terms of methodologies, the research processes used quantitative, correlation, 

quasi -experimental and experimental research (Cormack, 1991). The strength of such 

methods is that both true experiments and quasi-experiments provide sufficient 

information about the relationship between the variables under investigation to enable 

prediction and control over future outcomes. This is achieved by the ability of the 

researcher to manipulate an independent variable. For reliability, quantitative research 

is considered more reliable than qualitative investigation. This is because a 

quantitative approach aims to control or eliminate extraneous variables within the 

internal structure of the study and the data produced can also be assessed by 

standardized testing (Duff, 1985). Quantitative research yields results in number form. 

It also produces statistics through the use of survey using methods such as 

questionnaire or structured interview to realize breath rather than depth (Kane, 1995). 

In summary, for every strength, there appears to be a corresponding weakness in both 

quantitative and qualitative research. It is this dilemma that has fuelled the debate 
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over which approach is superior, (Duff, 1985) and which method should therefore be 

adopted for social research. For choosing just one methodology narrows a 

researcher's perspective, and derives him or her of the benefits of building on the 

strengths inherent in a variety of research methodologies. Thus this study used a 

mixed research approach by blending the strengths of both qualitative and quantitative 

data to provide a unified understanding of the research problem (Creswell and Garrett, 

2008). 

3.3 RESEARCH LOCATION 

Purposively, the upper west Region has been chosen as the study area. This is because 

elaborate funerals celebration is a new phenomenon to the people of the Region. It has 

been the practice of the Regions in the southern part of the Country. As both Regions 

have different cultural practices, the choice of the Region is justified, because it will 

unravel what motivates the people to embrace the' practice and the effects the practice 

has on the people of the Region. 

The study is done in Nadowli District because a prominent chief of the area (the 

paramount chief of the Kaleo traditional area) Naa Banaangmeni Sandou expressed 

his frustration at the level of expenditure people make at the demise of loved one. And 

to show his displeasure, he banned 'kodieo' in his traditional area. The study is 

deemed necessary because, none of these conditions have changed in the area. 

Three traditional areas namely Kaleo, Nadowli and Bussie were chosen for the study. 

Kaleo traditional area was chosen because it is the centre of the problem and the other 

two (Nadowli & Bussie) because of their large population in the District (Nadowli 

District Assembly, 2006). This will help ensure better comparison in data analysis 
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hence validity in conclusions. The section examines the profile of the Nadowli 

District thus it geographical location and size. 

3.3.1 Location and Size 

Nadowli District is centrally located in the upper west region of Ghana. It is between 

latitude 11.30 and 10.20 North and longitude 3' '1 0 and 2' lOwest. It borders to the 

South by Wa District West by Burkina Faso, to North by Jirapa District and to the 

East by Sissala East District. It covers a total land mark of 2, 742.50km2 and extends 

from the Billi Bridge (4km from Wa) to the Dapuori Bridge (12km from Jirapa) on 

the Wa-Jirapa -Hamile road from South to North. From West to East it extends from 

the Black Volta to Wahabu. The distance between the District and the Regional 

capital covers 40 km. It is in this area that the people will go the extra mile to make 

sure that their loved ones have a befitting Burial (Nadowli District, 2006-2009). 

3.3.2 Population Sizes 

According to the 2012 population and Housing census, the District has a total 

population of 94,388. The population sizes as compared to the 2000 census figures 

indicate a growth rate of about 1.5% per annum. Out of the 94.388 people, 49,664 are 

female which constitute 52.6% and 44,724 are male which constitute 47.4% (GSS, 

2012). 

3.3.3. Vegetation and Climate 

Nadowli District lies within the guinea savannah wood land. It is characterized by 

shrubs and grass land with scattered medium sized trees. These trees are semi 

deciduous which are both fire and drought resistant. The major economic trees which 

provide household with their needs include mango, Shea, dawadawa and baobab. The 

District has a mean annual temperature of 32°C and a mean monthly temperature 
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ranging between 36°C around March to 27°C around August. The District has a single 

rainfall regime which occurs between May and September which is being followed by 

a long dry season. The long dry season is largely influenced by the North trade wind 

which brings untold weather condition to the people. These unfavorable weather 

conditions affect agriculture which leads to chronic food insecurity in the District 

(Nadowli District Assembly, 2006). 

3.3.4 Ethnicity and Religion 

The District has two major tribes, Dagaaba and Sissala. The Dagaaba constitute 96% 

of the total population and the Sissala representing 4%. Three religious groups can be 

identified. These including; 59% of Christians, 18% of Muslims and 23% are 

Traditional African Religion Believers. It is these ethnicity and religion that may 

determine how funerals are conducted in this area (GSS, 2002). 

3.3.5 Festivals and Gatherings 

The major festivals celebrated in the Nadowli District are the Willa, Kalibi and the 

Zenbenti festivals. With the exception of the wilaa, the others are dormant and hence 

require revival because they offer platforms for' community development. Another 

occasion which is not a festival but celebrated as such is funeral which according to 

McCoy is the act of paying final respect to the dead. Efforts are more directed to 

funerals in a way that, the grief it use to carry now gives way for celebration in the 

form of eating and drinking, entertainment and dances and general joyous mood. The 

aspects of funeral rituals that call for this expenditure and the causes and effects of 

funerals expenditure will be core to this study. 
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3.4 RESEARCH DESIGN 

In this section, research design of this study is examined, According to Kerlenger 

(1986:279), "a research design is a plan, structure and strategy of investigation so 

conceived as to obtain answers to research questions or problems. The plan is a 

complete scheme or programme of the research. It includes an outline of what the 

investigator will do from writing the hypotheses and their operational implication to 

the final analysis of data. 

The function of a research design is to ensure that the evidence obtained enables us to 

answer the initial question as unambiguously as possible. Obtaining relevant evidence 

entails specifying the type of evidence needed to answer the research question, to test 

a theory, to evaluate a programme or to accurately describe some phenomenon. In 

social science, the issues of sampling, methods of data collection (Questionnaire, 

observation, document analysis), and designs of questions are all subsidiary to the 

matter of 'what evidence do I need to collect? De Vaus (2001:9) observes that, 

similarly to research approaches, research designs are often equated to qualitative and 

quantitative research methods. Surveys and experiments are frequently viewed as 

prime examples of quantitative research. The strength and weaknesses of statistical 

quantitative research methods and analysis of case studies on the other hand, are often 

seen as prime examples of qualitative research-which adopts an interpretive approach 

to data, studies 'things' within their content and considers the subjective meaning that 

people give to their situation. 

Similarly, Marsh (1982) argues that quantitative surreys can provide information and 

explanation that are adequate at the level of meaning while recognizing that surveys 

research has always been good at tapping the subjective dimension of behavior. She 
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argues that: "Making sense of social action is hard and surveys have not traditionally 

been very good at it. The earliest survey researchers started a tradition of bringing the 

meaning from outside, either by making use of the researcher's stock of plausible 

explanations or by bringing it from subsidiary in -depth interview sprinkling quotes 

liberally on the raw correlation derived from the survey. Survey researches become 

much more exciting when it began including meaningful dimensions in the study 

design. This has been done in two ways, first by asking the actor either for her reasons 

directly, or to supply information about the central values in her life around which we 

may assume she is orienting her life. This involves collecting a sufficiently complete 

picture of the content in which an actor finds herself that a team of outsiders may read 

off the meaningful dimension (quoted in De Vaus (2001: 123-4). 

In effect, research design is not related to any particular method of collecting data or 

any particular data. Any research design can, in principle, use any type of data 

collection method and can use either quantitative or qualitative data. Therefore, 

research design refers to the structure of an enquiry: it is a logical matter rather than a 

logistical one. It has also been argued that the central role of research design is to 

minimize the chance of drawing incorrect causal inferences from data. Design is a 

logical task undertaken to ensure that the evidence collected enable us to answer 

question or test theories as unambiguously as possible. When designing research, it is 

essential that the type of evidence require to answer the research question in a 

convincing way is identified. This means that evidence that is consistent with a 

particular theory or explanations are simply collected De Vaus, 2001). 

Inferring from the above, it implies that research design is the overall structure which 

provides a guide as to how a research is carried out in respect to the kind of data to 
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frame for the structured interview for each traditional area comprises a member each 

from a bereaved family. 

3.5.2.2. Sampling Scheme 

This study employed a multistage purposeful sampling scheme to contact key 

informant for in-depths interviews. In throwing more lights on multistage purposeful 

sampling, Onwuegbuzie et al (2007:287) are of the view that multistage purposeful 

sampling involves "choosing setting, group, and lor individual representing a sample 

in two or more stages in which all stage reflect purposive sampling of participants. 

2.5.2.3 Purposeful Sampling Scheme 

Purposive or purposeful sampling is non-probability sampling Lokesh (1997). It is a 

sampling technique where a researcher arbitrarily selects a sample because there is 

good evidence that it is a representative of the total population and that such evidence 

is always based on experience (Lokesh: 1997:113). "Purposive sampling techniques 

are primarily used in qualitative studies and may be defined as selecting unit 

(individuals, groups of individuals institutions) based on specified purposes associated 

with answering the research questions" (Teddies' and Yu, 2007:77). Maxwell (1997) 

is of the view that purposive sampling is a type of sampling in which "particular 

settings, persons, or events are deliberately selected for particular information. They 

can provide that cannot be gotten as well from other choices" (Teddies and Yu, 2007: 

77). In this study purposive sampling techniques were used to select the chiefs and 

assembly members of the three traditional areas of the Nadowli District to engage in 

in-depth interviews because of their immense experience in funerals matters. 

Precisely, typical case sampling was adopted. The next sections briefly describe a 

typical case sampling. 
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3.5.2.4 Typical Case Sampling 

According to Paly as cited by Lisa (2006), a typical sampling is a type of purposive 

sampling. This was basically used in the first stage to select the three traditional areas 

in the Nadowli District. Paly then defines a typical case sampling as a type of 

purposive sampling which is interested in a case simply because they are not unusual 

in any way. Similarly Collins et al (2007:286) define typical case sampling as 

"selecting and analyzing average or normal cases. A typical case was used because 

three traditional areas namely Kaleo Nadowli and Bussie traditional areas were 

chosen out of many areas in the District where funerals occur day in day out. 

3.5.2.5. INTENSITY SAMPLING 

Intensity sampling was also used to select the key informant. These were traditional 

leaders and assembly members with whom in-depth interviews were conducted 

Collins et aI, (2007: 286) contend that intensity sampling is a process of choosing 

setting, groups, and / or individuals because their experiences relative to the 

phenomena of interest are viewed as intense". This study calls for in-depth discussion 

with traditional leaders because of their immense knowledge in traditional issues such 

as funerals. The study further employs simple random sampling to select the 

communities from which the chiefs and assembly members were selected for the in 

depth interview. 

3.5.2.6 Simple Random Sampling 

According Lokesh (1997: 115), simple random sampling refers to a sampling 

procedure where each unit of the population is given equal chance of being selected. 

In this regard, the three traditional areas were further divided into divisions, and the 

lottery method was then used to draw three divisional areas from each traditional area. 
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These include; Kaleo, Sankana, and Sombo from the Kaleo traditional area, Nadowli, 

Takpo, and Tangasia from the Nadowli traditional area, and Bussie, Fian and pulbaa 

from the Bussie traditional area. It is from these nine divisional areas that a traditional 

leader and an assembly member were selected each. This method is used because of 

its ability to give each unit of the population the chance of being selected which help 

prevent bias (Lokesh, 1997). The study finally adopted snowball sampling to select 

the members of the bereaved families. 

3.5.2.7 Snowball Sampling 

It is a type of sampling where participants are asked to recruit individuals to join the 

study (Collins et al 2007:272). In this sampling type, a few individuals in the group 

are selected and the information is collected from them. They are then asked to 

identify other members of the group, and the people selected become part of the 

sample. In the light of this, a few bereaved families were contacted in the nine 

divisional areas selected and the required information collected from them, after 

which they would then be asked to identify other bereaved families for the rest of the 

data to be collected. This is necessary because, it affords the researcher who knows a 

little about the area, the opportunity to make the necessary contacts with the needed 

individual for the required information. 

3.5.3. Sample Size 

According to Collins et al (2007:271), sample size indicates the number of unit 

selected for the study. In this light, the sample size for the in-depth interview include 

nine traditional rulers and nine assembly members in the chosen areas for the study 

namely Kaleo, Nadowli and Bussie traditional areas. Structure interview was also 
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administered to sixty people, that is, a member each from bereaved families in the 

three traditional areas. 

3.5.4 Target Population 

It is important for a researcher to differentiate clearly between target population and 

accessible population. According to Kitchenham and Pfleeger (2002: 17), target 

population is a group or individuals to whom the survey applies whereas, the 

accessible population according to Brock (2005) is the group from whom the sample 

can feasibly be drawn. In this vain, the target population is the total number of people 

from the Nadowli District whereas the accessible population is the traditional leaders 

and the members of the bereaved families in the study area from whom the data was 

actually collected. 

3.5.5. Sample Unit 

In this study, the sample units were purposively identified for the interview. For the 

in-depth interview traditional leaders such chiefs and assembly members were 

interviewed. Structure questionnaire were also administered to a member of a 

bereaved family each. 

3.5.6. Generalisation 

Three types of generalization such as statistical, analytical and case-to-case transfer 

can be identified according to Onwuegbuzie and Leech (2005 :271-2). To be specific, 

statistical generalizability refers to representativeness whereas analytic generalization 

and case -to case transfer relate to conceptual power (cited in Collins et al, 2007). 

Quantitative researchers tend to allow statistical reference generalization whereas 

qualitati e researchers tend to make either analytical generalization or case -to --case 

transfer. Howe er in mixed method where quantitative and qualitative approaches are 
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combined making appropriate generalization becomes more complex. Collins et al 

(2007: 269) are of the opinion that, the challenge of legitimation is greater in mixed 

method than in mono-method. To them the problem with legitimating is explained as 

"the difficulty in obtaining funding and lor making inferences that are credible, trust 

worthy, dependable, transferable and lor confirmable" some kind of generalization is 

rather possible. According to Collins et al (2007:273), small and purposive samples 

like this study tend to facilitate analytical generalizations and case -to-case transfer. 

Curtis et al (2000: 1 002) explain analytical generalization as, "applied to wider theory 

on the basis of how selected cases 'fit' with general construct". (Adopted from Collin 

et al 2007:273) whereas Firestone, (1993) Kennedy, (1979) describe case-to- case 

transfer as "making generalizations from one case to another similar case". In this 

study, findings have been compared with similar cases from the three traditional areas 

and beyond to make a generalization. 

3.6 DATA SOURCE AND COLLECTION TECHNIQUES 

According to Lokesh (1997:89), two main sources of data are available for 

researchers to consider in their work, thus primary and secondary sources. In the 

primary source of data "the author reports hislher own work directly in the form of 

research article, books and Monographs. In the secondary sources, the researcher 

compiles and summarizes the fmding of the work done by others and gives 

interpretations of these findings. 

3.6.1. Primary Source 

Primary data were collected from in-depth interviews and structured interviews held 

with chiefs and. assembly members in the various study communities to find out the 
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.. trends of funeral expenditures in the district. Survey was also used to generate data 

from bereaved families. 

The researcher also observed a number of funerals across the study area to see things 

as they happen. 

3.6.2 Secondary Source 

Secondary data was taken from relevant journals, magazines, books and other related 

sources across Ghana, Africa and beyond. 

3.7 DATA COLLECTION TECHNIQUES 

Survey form the major source of quantitative aspect of the primary data collection 

techniques whereas observation and in-depth interview were used to generate the 

qualitative aspect of the primary data. 

3.7.1 Survey 

It is one of the data collation techniques that dominate social research. Survey refers 

to standardized set of questions put to respondents. Surveys produce results in number 

form: they are thus described as quantitative (Kane 1995). Survey can also take the 

form of questionnaire or structured interviews. Owing to this, the research employed 

structured interviews to generate data from individual bereaved families from the 

study area. The following section briefly describe structured interview. 

3.7.1.1 Structured Interview 

Structured interview is a tool of collecting quantitative data. Bryman (2001:215) 

explains structured interview as "administration of an interview schedule by an 

interviewer" Corbett, 2003 :269) also states that structured interview are "interviews in 

which all respondents are asked the same questions with the same wording and in the 
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same sequence". Structured interview is preferred to questionnaire because within the 

context of a rural district like Nadowli with literacy rate of 73.4% (GSS, 2005) 

questionnaire which is a self administered instrument technically leave out people 

who cannot read and write (Kane, 1995). 

According to David and Sutton (2004: 160), strength of structured interview is 

"promoting can be intruded with the questions and if a question is inappropriate, data 

on why no response was made can be recorded". Furthermore, non-verbal cues, such 

as facial expressions gestures can be recorded. On the contrary, drawbacks of 

structured interviews are, they adhere too closely to the interview guide and may be 

the cause of not probing for relevant information. Also, since there is a set of 

interview guide the respondents may have interpreted or understood the questions in a 

different manner. The researcher's verbal comments and non-verbal cues can cause 

bias and have an influence upon respondents' answers (David and Sutton, 2004:161). 

In line with the above, structured interviews were used to generate data on aspect of 

funeral that attract heavy expenditure as well as causes and effects of that expenditure 

on the people of the districts. 

3.7.2 In-depth Interview 

According to Boyce and Neale (2006:3) "in-depth interviewing is a qualitative 

research technique that involves conducting intensive interviews with a small number 

of respondents to explore their perspectives on a particular idea, programme or 

situation". In- depth interviews are appropriate when you meant detailed information 

about a person's thought and behavior or meant to explore new issues in depth. In this 

light, in- depth interviews were used to generate detailed data from traditional rulers 

and assembly members in the study area. Boyce and Neale (2006:3) emphasis that, 
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.- the primary advantage of in-depth interview is more detailed information about the 

issues investigated. This therefore justifies the usage of this technique in this study. 

Also, it provides more relaxed atmosphere in which information is collected as 

opposed to filling out a survey. 

3.7.3 Observation 

According to Lokesh (1997: 170), observation methods have occupied an important 

place in descriptive research. He defines observation as, "the process in which one or 

more persons observe what is occurring in some Teal-life situation according to some 

planned scheme". Guyo (2009:13) is of the view that, observation "entails the 

systematic and not recording of events, behavior and artifacts in a social setting. 

Lokesh (1997: 171) states that, observation can either be participant and non 

participant. He describes participant observation as one in which "the observer 

becomes more or less one of the group under observation". While the non-participant 

is the one in which the observer takes a position where his presence is not disturbing 

to the group. In this sense, the researcher uses non-participant observation to explore 

the causes and effects of funeral expenditure on the study area. 

3.8 DATA ANALYSIS TECHNIQUES 

Analysis of data means studying the organized material In order to discover the 

inherent facts. Data are studied from many angles as possible, either to explore the 

new facts or to reinterpret already known existing facts (Lokesh, 1997: 190). Content 

analysis, inductive analysis and logical analysis are mostly used in analysis of 

qualitative material. Berelson (1952: 18) remarks that "content analysis is a research 

technique for the objective, systematic and quantitative description of the manifest 

content of communication". Cartwright (1970:424) uses the term "content analysis" 

79 

www.udsspace.uds.edu.gh 

 

 

 

 



and "coding" interchangeably as both the processes involves objective, systematic and 

quantitative description of any symbolic behaviour. 

Inductive analysis means that patterns, themes and categories of analysis emerge out 

of the data. In this analysis, researchers look for natural variation in that data. Logical 

analysis is used for representing patterns as dimensions or categories either using 

participant-generated constructions or evaluator-generated construction. It is 

sometimes used to cross-classify different dimensions to generate new insights about 

how data can be organized and to look for pattern that may not have been recognized 

in the initial inductive analysis (Lokesh, 1997). Qualitative analysis was done using 

statistical package for social science (SPSS) software version 16.0 to draw linkages 

between variations in the structured interview held with the bereaved families. SPSS 

was used because of its ability to clearly depict relationship between variables in the 

form of percentages, frequencies, cross-tabulation, correlation and regression among 

others. Qualitative data was mainly presented in prose on research participants', 

mainly key informant (traditional rulers and assembly members) expenence 

perception and their views on expenditures on funerals in the area. 

3.9 QUALITY CONTROL FOR RELIABILITY AND VALIDITY. 

Validity and reliability are necessary in both qualitative and quantitative research. It 

therefore presupposes to be a necessary ingredient for mixed methods research. 

Validity is defined as "the degree to which the researcher has measured what he has 

set out to measure" (Smith, 1991:106). According to Kerlenger (1973:45) the 

commonest definition of validity is epitomized by the question. Are we measuring 

what we think we are measuring?" 
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Lokesh (1997: 295) indicates triangulation reconciles qualitative and quantitative data 

hence mixed methods of research. To Lokesh, triangulation aims at comparing data 

collected through some kind of quantitative methods with data collected through some 

kind of qualitative method. It is highly possible that qualitative and quantitative 

method eventually lead to different findings hence triangulation is required to 

reconcile these findings into a single research report. In endorsing the notion of 

triangulation, Patton (1980:330) maintains that, it is useful to bring variety of data and 

methods to bear on the same problem in order to reduce system bias in interpreting 

results of study. In this study, survey, observation, in- depth interview and structured 

interview were used to ensure validity. 

A research is said to be reliable if a research tool is consistent and able hence 

predictable and accurate. The greater the degree of consistency and stability an 

instrument is, the better and reliable the results. Therefore a scale or test is reliable to 

the extents that it represent measurement the same results under constant conditions 

(Moser and Karlton, 1989:353). In social science however, it is impossible to have a 

research tool which is 100 percent accurate not because a research instrument cannot 

be so but because, it is impossible to control the factors affecting reliability. These 

factors may include the wording of question, the physical setting, the respondents' 

mood and the nature of interaction. 

3.10 DOCUMENTATION AND MANAGEMENT OF DATA 

After data have been collected, they have to be managed. Data management is a 

crucial task in a multi site study like this. This data collection process was organized 

along the lines of: on the field; after the fieldwork translating and transcribing data 

and safe keeping of materials. In the field, tape recorders and video cameras, field 
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notes and related materials were all labeled. After the data collection all materials 

were put into a large enveloped for safety. After the fieldwork, all materials were 

returned by research assistance to the researcher as soon as possible for safe keeping. 

The materials were in turn in secured location. Recorded and transcribed materials 

were added to the envelope and returned to the secured data storage for safety (Mack 

et aI, 2005) 

3.11 STAGES OF RESEARCH 

Three main stages were involved in this research' thus the reconnaissance stage, main 

survey and analysis stage. 

The reconnaissance involved examining a wide range of issues on funeral 

expenditures. These afford the researcher a greater insight into the issues that recall 

for financial expenditure in funerals in Ghana and beyond and hence, the research 

problem. It also affords the researcher the opportunity to make a preliminary visit to 

the study area (Nadowli District) which culminates the choice of three traditional 

areas for the study. 

The main survey included gathering primary data from traditional rulers and bereaved 

families in the district. It also affords the researcher the opportunity to observe various 

funeral ceremonies across the study area. The stage also kicks start data analysis 

research. This occurred in a form of daily reflection on responses, summarizing field 

notes and so on. In the final stage which is data analysis stage, data was 

systematically analyzed. The patterns and trends of relationship between variable 

were examined. SPSS was used to present quantitative data and qualitative data was 

presented in prose. Analysis was also structured along objectives of the study. 
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.; 3.12 CONCLUSION 

A mixed research approach was adopted giving that, it links in some way (merges, 

integrates, connects) both quantitative and qualitative data to provide a unified 

understanding of a research problem (Creswell and Plano, 2007). The Upper West 

region was chosen because of its deprived nature and the same time how funerals are 

given more attention by the people of the region. Nadowli District was also chosen in 

that a prominent chief of the District, Naa Banaangmeni Sandou bemoumed the 

extravagant nature at funerals are celebrated and subsequently banned 'kodieo' 

(seventh day after burial rites) in his area. The study was conducted in three 

traditional areas of the district to enhance the opportunity to unearth difference 

responses comparison and analysis. Purposeful and random sampling methods were 

used to ensure complementary and validity. Structured interviews and in-depth were 

mainly used to collect the primary data. Generalization becomes quite complex in 

mixed method research like this. However, Collins et al (2007) contend that analytical 

generalization is possible as such, this study identifies with them. Quantitative and 

qualitative techniques were employed to present and analyze the data generated. 

83 

www.udsspace.uds.edu.gh 

 

 

 

 



CHAPTER FOUR 

DATA PRESENTATION AND ANALYSIS 

4.1 INTRODUCTION 

This chapter presents the analysis of data that have been collected from three 

traditional areas of the Nadowli district. Data were specifically collected from chiefs, 

assemblymen and bereaved families. The chiefs, and assembly members answered a 

wide range of questions on funeral expenditure in their various communities. The 

bereaved families were presented with structured questions which tried to elicit the 

pain they went through in financing their various funerals. In this regard, in-depth 

description and analyses of funeral expenditure together with issues relating to the 

objectives of the study were discussed. 

Qualitative data were mostly collected and presented in prose, with indirect speeches 

and quotations when deemed fit. Quantitative data were gathered using structured 

interviews and were processed mainly through the use of 16.0 versions of SPSS into 

percentages and diagrammes. The chapter then commences with the presentation and 

analysis of demographic features of the respondents. This is important because human 

actions and inactions are perfectly influenced by their socio- cultural, economic, and 

religious as well as their educational orientations. The chapter further analyses and 

explains concepts and themes in the objectives of the study. 

4.2 SOCIO-DEMOGRAPIDC CHARATERISTICS OF RESPONDENTS 

Socio-demographic characteristics of respondents as shown in this section are 

members the bereaved families that were interviewed using structured interview in the 
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three purposeful selected traditional areas of Kaleo, Nadowli and Bussie. The data 

cover their ages, sex, educational status and occupational status of respondents. These 

are diagrammatically presented for better understanding. 

4.2.1 Age Distributions of Respondents 

In all, sixty bereaved families were contacted of which a member of the family's 

choice was selected for the interview. Of the sixty, twenty chances were given to each 

traditional area, this is to give each area equal representation on the issues. The 

respondents ages were ranged as follows; 20-29, '30-39,40-49, 50-59 and 60+. Figure 

4.1 gives a breakdown of the age's range of respondents in the district. 

Figure 4.1 Age Distribution of Respondents in the Nadowli District 

40.00% ,------------------------ 

35.00% +------ 

30.00% +------ 

25.00% 

20.00% 

15.00% 

10.00% 

5.00% 

0.00% 

20-29 30-39 40-49 50-59 60+ 

Age Range of Respondents 

Source: Field Survey, 2013 
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4.2.2 Sex Distribution of Respondents 

In conducting the interview, no particular sex group was targeted. Equal chances were 

given to both sex. However, the choice of respondent is from the family in question 

not on the interviewer, hence the respondents were gendered as 72.4% as male and 

27.6% as female. Figure 4.2 illustrate the sex distribution of the respondents in the 

Nadowli District 

Figure 4.2 Sex Distributions of Respondents 

o 

• SEX DISTRIBUTION OF 
RESPONDENTS 

• 
.MALE 

• FEMALE 

Sex Distribution of Respondents 

Source: Field Survey, 2013 

4.2.3 Level of Education of Respondents 

The level of education of one may influence to a large extend the kind of funeral 

rituals the person might perform which subsequently determines hislher expenditure 

levels on funerals. The level of education of the respondents varies from one person to 

another. From the highest level to the lowest level of education of respondents are 

51. 9% representing respondents with tertiary education, 17.2% had post secondary 

education, and 13.8% had Senior Secondary education, while 8.6% had basic 

education and 8.6% never being to school. Figure 4.3 represents the level of education 

of respondents in the Nadowli District. 
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Figure 4.3 Level of Education of Respondents in Nadowli Districts 

POSC TERTIARY NEVER BASIC SHS 

Level of Education of Respondents 

Source; Field Survey, 2013 

4.2.4 Occupations of Respondents 

A person's occupation determines his or her income level hence, his or her spending 

in social events including funerals. This informs the analysis of respondent's 

occupation which is significant to ascertain the respondents' capabilities to spend on 

funerals. From the data gathered, 51.0% of the respondents were teachers, 19.0% 

were farmers and 10.3% were into petty trading. In addition, 19.0% of the 

respondents engaged in various occupations as accountant, illegal miners, mason, 

nursing and so on. Figure 4.4 is a pictorial presentation of occupation of respondents. 
I 
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Figure 4.4 Occupational Distributions of Respondents in Nadowli District. 

.•. OCCUPATION OF RESPONDENTS 
Percentages 

• traders 

• teachers 

• farmers 

• various 

Occupations of Respondents 

Source; Field Survey, 2013 

4.2.5 Summary 

The discussion so far reveals a number of issues. Funeral expenditure is gendered 

because 72.4% of the respondent was males while 27.6% were females. This situation 

may arise as a result that at the family level in the Dagaaba culture funerals are largely 

financed by men. Women may come in when men are lacking in such family or when 

the men are financially incapable even then the man will borrow from the women to 

finance the funeral expenses. 

An age range analysis reveals that about 75.0% of the respondent fall within age 

cohorts of 20-29, 30-39, and 40-49. This may come as a result of the fact that the 

youth are the active group; they can run around and do all manner of organization 

before and after the funeral. The level of education analysis of respondents reveals a 

higher educational standard at a rural setting with over 60% of respondents attaining 

education above senior high levels. This might be, because the researcher did not 

target a particular group of persons in the bereaved family as such the family choice 

of the respondent normally lie on the educated one because of the obvious reason of 
, 
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communication and better understanding between the interviewer and the interviewee. 

Most of the respondents were teachers that constitute 51.7%. This is because in the 

rural communities like Nadowli District, teachers are the eyes of the community and 

are always referred to in case of communicating with strangers. Also they organize 

major social event like funeral, wedding, outdooring and so on. 

4.3 TRENDS OF FUNERAL EXPENDITURE 

This section deals with the analysis of the various departments of funeral rites where 

much expenditure is realized. It represents the analysis of the respondents from 

bereaved family expenses on their relatives who passed away and how expenditure 

was made in various department as in mortuary, coffin, announcement and several 

host of others. 

4.3.1 Mortuary Expenses 

In those days, upon the death of relative funeralsmessages were quickly sent to dear 

once and other relatives and the mourning began at the same time. This is in 

consonance to Bosman (1705) observation in funeral among the Akans 'as soon as a 

sick person is expired, they set up dismal crying, lamentation and squeaking that the 

whole town is filled with it ... ' 

Nowadays, when a person dies, hislher is sent to the morgue for sometimes 

irrespective of whether the person died in the hospital or at home. Records of 

respondents indicated that, 55.2% of their relatives died at home against 44.8% of 

them who died at the hospital. However, 68.2% of corpses were sent to the morgue 

against 32.8% of the corpse which were not sent. 
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This then followed by embalmment which involves injecting a certain quantity of 

formalin into corpse to prevent decay. This attracts cost from bereaved families. 

Reports from respondents also indicated that, of the 68.2% who were sent to the 

morgue, they spent at least, a day up to two month in the morgue. These attract a lot 

of cost, because each day a corpse last in the morgue attracts a certain amount of cost. 

From the data gathered, respondents spent as much as thirty to four hundred Ghana 

cedis as mortuary expenses. This exclude embalmment and post-mortem fee paid to 

the hospital. Data gathered from Wa Regional Hospital indicated clearly that, when 

somebody dies in the hospital and to be morgue, the following fees are paid; a deposit 

of three cedis, a daily fee of ten cedis, forty cedis for formalin (a type of chemical 

used to prevent the body from decaying), embalmment also cost forty cedis, 

postmortem cost fifty cedis (an examination done on the corpse to determine the cost 
• 

of the death) and six cedis for consumerables; a type of cost Vander Geest (2008) 

refer to as rehabilitation fee. If the body is brought from outside the hospital, 

additional fee is paid; the deposit goes up from three cedis to five cedis and a folder is 

created for a fee of ten cedis. This is in line with van de Geest (2008) observation 

when he visited three hospitals in Kwahu. "A poster on the wall explains the prices: 

Mortuary rehabilitation 40,000 cedis, embalmment 40,000 cedis Post-mortem 

examination 50,000 cedis, rehabilitation' refers to administrative costs. Post-mortem 

examination is carried out when a corpse is brought in from outside and the 

authorities want to be sure that there was no criminal act involved. It is not clear how 

frequently a post-mortem examination takes place". This levels of expenditure is high 

an amount given to a rural dweller like the people ofNadowli District. 

Despite the high cost of mortuary expenses, people still patronize these facilities 

because of several reasons. One important reason for patronizing the morgue despite 

90 

www.udsspace.uds.edu.gh 

 

 

 

 



the high fee paid is to allow the bereaved family to take some time and prepare. This 

preparation may take different forms ranging from looking for funds, food, giving 

their home a facelift and so on. Vande Geest (2006-496) observed that, in such 

periods, bereaved families organize a full face left of the house: the roof and other 

parts of the house are repaired, the court yard cemented, the house painted, electricity 

was brought to the house and the road leading to the house improved. All efforts put 

into preparation are to ensure that the funeral is performed in a grand style. Also, 

people patronize the morgue because they want all their relatives to attend the funeral, 

most especially those at far places such as those in different locations in the country 

and even those abroad. To majority, seeing your dear one being placed in his/her 

death bed (grave) is the most important thing to do to honour the person. " .... I cannot 

live here while my mother was being buried. 

• If I do not have access and means to go, this is different story .... If he was not able to 

see the old lady while she was lying on her death bed, then he would not go to Ghana 

again" (van der Geest (2006). This tells you that in the Ghanaian culture, funeral 

attendance is of great significance to all, irrespective to once location on the globe. 

Furthermore, the manner in which a person dies can allow the corpse to be put in a 

morgue. If a person dies in a suspicious circumstance, the person is being sent to a 

morgue while waiting for post- mortem examination to unravel the circumstance 

leading to his death. These may include strange sickness, accident cases and other 

mysterious death. This is in line with van der Geest (2006) description of post-mortem 

examination which is said to be carried out when corpse is brought in from outside the 

hospital for authorities to be sure that no criminal act is involved in death (p.489) . 

• 
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Not all, the status of the deceased may require the family to store the corpse in the 

morgue for adequate preparation to be done to give a person a befitting burial. A 

successful old person when passed on may require a befitting burial in a form of a 

grand feast. In such situation, the body is quickly store in a morgue for children and 

grand children to have time to prepare and call all relations and friends to help them 

celebrate the person life. This is not done to a young person for such funeral is grief 

free. 

Another reason why a corpse is stored in a morgue has to do with family conflicts; 

those are usually chieftaincy related disputes, most especially when the title of the 

deceased is in doubt. In such situations, bereaved families have to store the corpse for 

the necessary institution to clear the person before he is buried. Vander Geest 

(2006:419) is of the opinion that, in such cases, the deceased is refused a burial in the 

royal cemetery and has to be taken to the mortuary to await the outcome of the 

dispute. 

Finally, the work/job of the deceased may compel relatives to store the body in the 

morgue. In Ghana, most departments have a role to play in burying their workers who 

died in active service. When a person passed on while in service, the family has to 

store the body and inform the department in which the deceased was working, for 

them to come together to plan and bury the corpse. 

4.3.2 Coffin Expenses 

In the Dagaaba traditions and practice, a dead body is required to be wrapped in a 

white cloth (kahe-na) before being placed in the grave. Any other item added is gift to 

the deceased to be sent to a relative who died earlier on. Today, white calico is 

required however, it goes with coffin of different sizes, model and of different prices . 
• 
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Mavhungu (1998:49) observed that, it requires a lot of money nowadays to prepare 

for a funeral: to buy a coffin, flowers and new blanket which in the past was not the 

case. The data analyzed suggested that, coffin used for burial is an imitation from the 

southern part of the country and from the west. It was however realized that, out of 

the units observed, 72.4% of their corpses were buried with coffins and 27.6 buried 

with only white cloth. Figure 4.5 is pictorial representation of items used for burial. 

Figure 4.5 Item use for burial in Nadowli (Coffin) 
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Items Used in Burial 

Source: Field Survey, 2013 

Of the 72.4% that were buried with coffins, 58.6% of them were buried using 

expensive coffins, 34.4% used ordinary coffm while 6.9% used job related coffms. 

Figure 4.6 show the types of coffins used by respondents to bury their dead. 
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Figure 4.6 Types of Coffins Used in Burial 

TYPES OF COFFINS USED IN BURIAL 
percentage 

• expensive 

• ordinary 

• job related 

Types of Coffin Used 

Source: Field Survey, 2013 

The expensive coffm is made of expensive wood, glasses and other expensive 

materials to match with. Aborampah (1999) described this kind of coffins as fanciful 

and very expensive caskets that has replaced the wooden caskets constructed by local 

computers. These innovations make the coffins very costly which add up to the cost 

of the funerals. The job related coffins are those that are fashioned out according to 

the job of the deceased. This confirms Vander Geest (2000: 128) assertion, describing 

them as eccentric - and expensive -coffins which represent an aspect of life of the 

deceased, for instance, a canoe for fisherman, an onion for a farmer and a car for a 

driver. 

The ordinary coffin is the one made from cheap wood like Wawa and painted by local 

carpenters. Aborampah (1999) calls it a wooden coffin casket constructed by local 

carpenters. In regarding the burden the usage of coffin brings to bear on the people, 

the survey conducted brings to fore that, 43.1 % of the respondents are of the view 

that, coffin adds to the burdens of the funerals expenditure, 25.9% of them see it not 

, to be a burden while 31.0% look indifferent. 
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Figure 4.7 shows the burden rate of coffin on the people. 
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Source; Field Survey, 2013 

Despite the fact that coffm adds burden of cost to funerals, people still use coffm in 

burying their dead because; 

One, it improves the hygienic handling of the corpse. In those days, people who 

carried these corpses had direct contact with the dead body which led to transfer of 

communicable diseases to those who touched it. With coffin in place, it is very 

difficult for somebody to come into direct contact with the corpse hence, safer to 

contract diseases than before. For the corpse is considered to be poisonous, dirty and 

unhygienic to touch, as such those who used to touch it spend more time to clean 

themselves properly to allay the fears of being poisoned. With the coffin in place, 

people can now carry the corpse and be saved from the alleged poison which is 

associated with the corpse. 
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Two, the coffin becomes more useful when the' corpse is in bad state. This occurs 

when the person dies out of accident with mutilated body. Also, when the person dies 

for sometime without the notice of the people, the coffin helps the living to handle 

this corpse without many problems. 

Three, the most important of all is the respect, honour and dignity it gives to the 

bereaved family and even the dead itself. People labour to buy more expensive coffins 

to bury their dead relations to show offl display their wealth and show their social 

status. For it is believed that, people who are in higher income brackets are buried 

with expensive and special coffins and those at the lower income brackets are buried 

with white cloth and if possible just ordinary coffins. In all, the dignity honour and the 

praises the living gain is the most essential thing. 

4.3.3 Announcement Expenses 

Funeral announcement has become a point of funeral expenditure. Data analyzed 

indicated that, in the past, the bereaved family bore no cost in funeral announcement. 

Instead, local messengers called (dendeu or ditiina) would call on their respective 

clients and inform them of the funeral. When this people attend the funeral, they will 

find something small for the local messenger (ko-lezare) for him to look for water to 

refresh himself. Apart from this, talking drums known as 'tumpane' were beaten to 

tell the surrounding communities that, there is a funeral and the tone of the drums tells 

whether such funeral is of a female or a male. With the proliferation of the media, 

most especially the electronic media, most funerals are publicized by the media and 

the cost born by the bereaved families. 

Analyses of data points out that, about 75.9% of the funeral announcements were 

done through the radio 18.9 used both radio and local messengers and 5.2 used only 
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local messengers. Figure 4.8 shows diagrammatical representation of the media used 

to announce funerals. 

Figure 4.8 Media used for Funeral Announcement in Nadowli District. 

o • MEDIA USED FOR 
FUNERALS 
ANNOUNCEMENT 

.TYPE 

• radio 

• messenger 

.both 

Media used for Funeral Announcement 

Source: Field Survey, 2013 

From the analyses, the cost of the medium (radio) used ranges from ten cedis to three 

hundred and fifty Ghana cedis which is very high a cost for a bereaved family to incur 

together with other costs of funeral in the area. 

Apart from the use of these major media, some phone calls are made, few invitation 

letters are sent out and some obituaries posted around places of concerned to give the 

funeral a wider coverage. In addition to these, a small booklet containing a well 

carved out tributes paid by bereaved family members, employer, friends and 

associations of the deceased is also made. These add greater cost to the bereaved 

families. 

Despite the additional cost incurred by bereaved families for using these media to 

publicize funerals, it has been accepted that media especially radio is good because of 

the following; 
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It gives wider coverage to funerals, in that relatives and friends from both near and far 

can be informed within a twinkle of an eye to enable them attend the funeral in time. 

For example, Radio Progress, a local FM state in Wa can transmit as far as Damango 

in the northern region to the south and parts of Burkina- Faso to the north. It wave 

length is quite far enough to unite all relatives and friends of any deceased to attend 

any funeral as at when it happened. 

Some use the radio in order to avoid public criticism. This is because using radio to 

make funeral announcement is the order of the day. If one refuses to use this medium 

in making funeral announcement, he/she is normally greeted with insults, criticisms 

and lambasting from the public which can dent your image and be a point of stain on 

you forever. 

The prestige, respect and honour bereaved families attract and gam is the most 

important factor that propel some bereaved families to use radio and other media to 

publicize their funerals. Bereaved family used this as a point to celebrate themselves 

and announce to the world where various members of the families reside, work, the 

position they occupy in their various departments and their status in society. 

Sometime, the deceased is also honour when his/her lengthy curricula vitae is rattled 

by radio presenters, virtually indicating hislher success and achievements in hislher 

life time. 

Some go to the radio to announce the departure of the dead because it is a tradition to 

announce to the general public the death of a relative. Anything short of this is a 

breach of a tradition which is punishable by the ancestors. In order to avoid the anger 

of the ancestors, people use various media to announce these funerals which of course 

include radio. 
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4.3.4 Expenses on Food and Drinks 

In those days funeral guests had little or no care. Analyzed data indicated that, funeral 

guests were offered water (zonkuong) and beans. 

The water was offered to everybody on the funeral but the beans were given to the 

undertakers to energize them to dig the grave. Groundnuts and if possible T.Z of small 

quantity were given to important guests who travel from their far to enable them 

travel back to their destination .It was important for a guest to present money 

(kolezare) to members of the bereaved family to alleviate them of their burden in 

grief. 

:: 

Today, funeral guests are treated to a feast as if they were invited to a party. This 

confirms van der Geest (2006: 109) claim on how the Akan funeral guests are taken 

care of, "food and drinks are lavished on many guests by bereaved family on funeral 

days" these food and drinks served with a lot of meat in them. In a funeral observed at 

Bussie, a member of the bereaved family remarked that, "ten cattle are ear marked to 

be slaughtered; seven are already being slaughtered while the other three will be 

killed in days to come before the end of the funeral". This is in line with Van der 

Geest (2000) observation which sum up that "even cattle are slaughtered to enable the 

bereaved family feed their guest very well". The survey results indicated that a wide 

range of food is served in Dagaaba funeral. These include; T.Z, rice, banku, beans, 

kenkeyand groundnut. Of these, 82.8% of the respondents will prefer rice alone to be 

served in funerals. 5.2% will prefer TZ to served, 3.4 will prefer beans while 8.6% 

will go for any other food in funerals. Figure 4.9 shows the various types of food 

served in funerals in the study area. 
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Figure 4.9 Food served in funerals in the Nadowli District 

FOOD SERVED IN FUNERALS 
percentage 

• rice 
.TZ 

• Beans 

• others 

Types of Food served in Funerals 

Source; Field Survey, 2013 

Data collected and analysis indicated that all manner of drinks are saved in funerals 

in the study area. These include pito, akpeteshi, beer, minerals or soft drinks and all 

manner of spirits. 

Of all the drinks served however, 55.2% of the people would prefer Beer to all drinks, 

27.3% would prefer akpeteshi, and 13.8% would prefer pito and 3.4% indifferent. It 

was feather observed that any food and drinks given to any guest in the funeral, 

akpeteshi always form a component without it the tradition will not be completed. 

And of all the rituals that were observed that require liquid in funerals, akpeteshi is 

normally used. The most critical observation is that women are now interested in this 

hot drinks (akpeteshi) than men. The figure in 4.10 represents the drinks guest would 

prefer in the funerals. 
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Inquiry made about this phenomenon revealed that, providing food and drinks in 

funerals is now a social yardstick use to measure the success of funerals in the 

Nadowli District. If a man fails in this respect, society considers you a failure or 

social misfit. This then propel everybody to work hard to measure up this standard; 

even the poor will labour themselves to make .sure that this is done (Cruikshank 

1966). 

Another issue that emerged strongly has to do with respect, honor and dignity gained 

by the bereaved family. To them some bereaved families go at length to provide a lot 

of food and drinks just to display the wealth in the family so that people who are there 

can see and attest to the fact that they are actually rich and subsequently be praised for 

their effort in the funeral .This has direct link with Van der Geest (2000) observation, 

that bereaved family organize elaborate funeral to gain respect for themselves not for 

the deceased. In other words, funerals are more for the living than for the dead. 

4.3.5 Entertainment Expenses 

Entertainment such as dance is a symbolic element of funerals in the world all over. 

Wilson (1939) looks at entertainment such dance as another way of mourning the 

dead. 

In the Dagaaba traditional funerals, there were few instances where dances were used 

as ritual mourning. One of these dances used in those days was 'langne'; this is a 

ritual dance made out of the rhythm of the xylophone and gorge. In the Kaleo 

traditional area, this dance is performed mostly by old ladies but around the Nadowli 

and Bussie areas, this is done by all mourners. 

Another ritual dance that was observed is naang; a dance that is performed to tell all 

and sundry that the person is either a chief or of a royal background mostly senior 
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pnnces. It also dance out of the sound made by the xylophone and the gorge 

accompanied by song sung by those who are involved. Then money is displayed to 

show royalty. This kind of dance is performed by both princes and princesses of that 

particular community. 

In those days, a death of certain age group of people also used to attract dances in 

funerals. The most elderly in society when demised for instance, used to attract some 

level of entertainment. Here dances and general merry making were used to celebrate 

the life of such people. Grief was reduced to the.barest minimal and grandchildren in 

a very joyous mode celebrate the person's life. This is because, such death is always 

considered to be desirable of a person. 

In such funerals, in-laws come with variety of dances to demonstrate their loyalty to 

their in-laws and the most remarkable demonstration of this loyalty was a display of 

money. In those days, in-law accompanied by drumming used to go on top of mad 

house (mad roofing) and display wealth by throwing money on the ground for people 

to gather free of charge. This act is however abolished for the past three decades 

because of waste. 

Nowadays, all kinds of traditional dances are performed in our traditional funerals. 

These include Bawa, dugu, gyaasi, kpeghuu, dumba, kombongwaa, bendaa and lot 

host of them. Today, apart from the help any in-law give behind the scene, he must 

bring a dance of a kind to the funeral to announce to the whole world that he has 

actual come to the funeral. What is even surprising is that they will announce when 

making funeral announcement that, in-laws should bring along with dances 

irrespective of whether the in-law has the resource or not. This makes it difficult to 

attend an in-law funeral though you dare not voice it out for the fear of losing your 
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, . 
honour and respect. What has become a point of more expenditure on funerals is the 

use of "jamboree" which is being explained by van der Geest (200: 1 09) as a kind of 

disk -jockey played to record music mostly highlife songs to entertain the guest and 

keep the funeral active. It is becoming custom that, Fridays, the corpse are normally 

removed from the morgue and these sound system are always hired to play music in 

the night till the next morning. In communities where there is no electricity, 

generators are hired together with these sound systems to give both lights and music 

to entertain the guests throughout the night. 

Data collected and analyzed showed that, most people prefer the sound system to 

traditional dances on funeral grounds; thus 82.8% of respondents will go for sound 

system while 17.2% will go for traditional dances. Figure 4.11 represents the kind of 

dances respondents prefer. 

Figure 4.11 Dances preferred in funerals in the Nadowli District 

• DANCES PREFFERED IN 
FUNERALS 

• Sound systems 

• traditional 

Dances Preferred in Funeral 

Source: Field Survey, 2013 
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Another recent phenomena observed is the fact that a group of drummers known as 

"Dagbamba" will organize themselves and go to the funeral ground uninvited and 

drum for anybody they meet on the funeral ground to dance and they intend collect 

money from the person. These people will not leave you if you don't drop money for 

them. Even those who have no time to dance must drop a coin before this group of 

drummers leaves you. 

It was also observed that, video film making is now part and parcel of funerals today. 

Video camera men follow the corpse right from the morgue to the funeral ground and 

make films of the entire funeral ceremony. The focus of these film makers as 

observed by De Witte (2000) is on the number and the quantity of visitors who attend 

the funeral, the true measure of the funeral's success. 

It was revealed that, bereaved families would labour to look for an entertainment of a 

sort because it assists in the mourning. This is because it brings a lot of people to the 

funeral ground thereby making the grounds active throughout the funeral ceremony. 

Also, entertainment in funerals helps tone down the shock and trauma the bereaved go 

through. As the song and dances continue to play, the bereaved are gradually taken 

unaware by lyrics and melodies. This helps reduce grief drastically which help the 

bereaved recover quickly from the shock and trauma as a results of the departed 

relative. 

Furthermore, entertainment in funerals is said to be part of mourning of the dead. In 

the Dagaaba traditional funerals, dances like langne, naang, and singing of dirges and 

praise songs are considered ways of mourning the dead because they are not meant to 

entertain the guests. This conforms with Wilson's observation in Nyakyusa's reaction 
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i to death, when he asked onlookers for explanation for the vanous dances, they 

replied; 'they are mourning the dead' (Wilson, 1939). 

4.3.6 Grave Expenses 

Dagaaba, especially those in the Nadowli district have a special regard for graves; the 

final home of the dead on earth. To dig a grave is spoken of as building a house 

(Forde, 1990). With this in mind, the people spend more time and resources in order 

to have special graves dug for their loved ones who pass on. 

In the Dagaaba traditional society, three traditional graves types are used as burial 

places for the dead; these include the boguzie (garu) , the bogu sulee and the eggu 

bogu. 

The boguzie or the garu is dug some feet straight down with a small chamber made 

under ('bogubie') for the corpse to be placed in. In this type of grave, the corpse is 

buried with only white calico. Bricks are used to cover the entrance of the under 

chamber to prevent soil from touching the corpse in the grave. This was the type of 

grave widely used in burying the dead in the past. 

Bugosulee is the type of grave used in times of crises such as epidemic and war. It is a 

grave dug with the entrance been narrow with a wider base under the ground. It is like 

a large mausoleum made for families to bury their dead at a reasonable interval of 

time. In those days when there were epidemics of a disease, people died at regular 

interval such graves were opened severally to bury those dead. Also, in the past, there 

used to be inter-tribal wars where people lost a lot of relatives such graves were 

opened to take off such death. When inquired, it was said that such graves are banned, 

if not totally banned are discourage from being used. This is because; diseases are 

transmitted to people when these graves are opened. 
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Also, wicked people use the substance from these graves to poison people. Even these 

days, though banned, corpses which are decomposing faster due to unusual 

circumstances, such graves are restored to under strict supervision for the corpse to be 

disposed off without any delay. 

Eggubogu is type of graves used to bury people of the chiefly class. The entrance of 

this grave is like the garu but the under chamber is large and luxurious. Here, skin 

pillows and other regalia are placed in before the person is buried. This is to provide 

the same luxury the chief was enjoying on earth even upon his death. 

It is important to note that these graves were dug without a charge. This is because, in 

every community, we have different groups of people; the royal families and the 

tendaanba. If a death occurs in the royal family, the tendaanba will come and dig the 

grave free of charge for the royalist. The royalists will in turn dig the grave for the 

tendaanba if they also lose a member of their family. What the bereaved families use 

to provide for the graves diggers was food in the form of beans and water (pito or 

Akpeteshi) to energize them to dig the grave. Where small money was involved is 

that, at the end of the funeral, a ritual is performed known as "kuoremaalolkomaale". 

In this ritual, money is placed at three places; at the parlor, at the xylophone and in 

front of the traditional ruler. The money placed at the parlor is for the grave diggers or 

the under takers, but this was nothing to pay for the services of the grave diggers. 

Nowadays, with the advent of fancy coffins, graves are specially dug, cemented, tiled 

and well painted and iron rods used to make concrete slaps to cover them. This then 

followed by the building of tombstone; a beautiful architectural work which consists 

of a concretized structure and other complements to match with. With this kind of 

graves, the services of professionals are required in every stage until its completion. 
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This therefore attracts a lot of money to pay for the materials and the services 

rendered, which add untold expenditure to the funeral. It is however important to 

understand that, no matter the expenditure done on these graves, it adds nothing to the 

funeral than giving the bereaved family the respect, honour and prestige that they so 

desired. 

4.3.7 Expenses on Attire 

Data analyzed indicate that, the Dagaaba of the Nadowli district wear a variety of 

clothing to their funeral ceremonies and also, colour is of significance in the choice of 

one's attire for a funeral. 

i 

In the past, the colour that was mostly related to the death in the Dagaaba 

communities is white. The white cloth was used to wrap the corpse for burial. Widow 

wore white cloth in the funeral whilst the widower wore white smock to mourn the 

departed wife. For those in attendance, men wore smock irrespective of the colour and 

women wore anything decent. Even when the corpse was staged, deceased male were 

dressed in smocks decorated with bows and arrows and deceased female dressed in 

any decent cloth. 

Nowadays, as van der Geest (2000) points out, funerals have become fashionable 

event in that, people labour to acquire expensive clothes for funerals. 

One of the expensive clothes worn in Dagaaba funeral is the smock. Men of all social 

standing wear smock of different sizes and colours to funerals. The colours mostly 

used are black, red and brown. Because smocks are widely used for funerals, most 

people refer to them as "nsaa woi". These smocks are now expensive to the extent 

that, their prices range from fifty to thousand Ghana cedis depending on the sizes and 

quality. This is always matched with trousers and shoe to funeral. 
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The women have moved away from wearing anything decent to anything red and 

black. Though a borrowed custom, women in the Upper West Region in general and 

Nadowli district in particular wear black or red clothes in their funeral celebration. 

These colours ranges from low wax clothes to Holland wax. Sometimes, people buy 

already made dresses matched with sandals of the said colours to funerals. They wear 

all these to portray their social and economic standing in society. These in essences, is 

for them to attract the necessary praise, prestige, honour and dignity that is 

accompanied with dressing. This is because; anything short of these is insult and 

shame to the individual. 

In the Nadowli District, another kind of dressing that is taking centre stage in their 

funerals is the use of special clothes for a funeral. When a person passed on, it is a 

common practice among the people that, clothes are printed with either the deceased 

portrait or a special cloth that is designed for all family members, friends and 

relatives. In this situation, every member of the deceased family, friends and relatives 

will labour to buy such a cloth before the funeral. In the same vein, van der Geest 

(2000) observes that, special t-shirts bearing the portrait of the deceased person, 

name, date of birth and date of death are fashioned out for all concerned in the funeral 

to wear for the ceremony. Such cost incurred by deceased families adds nothing but 

prestige to the funeral. 

In respect to colours, respondents just like Turner (1969) agreed that, there exist a 

universal colour triad of red, white and black .white is worn by the deceased and its 

close alit such as the widow and the widower respectively. Red and black are worn by 

the family members, friends and other relations of the bereaved in attendance. 

Irrespective of what these colours represent, 69% of the respondents would prefer 

black to other colours on the funeral of his deceased relative. 17 .2% will prefer red to 

109 

www.udsspace.uds.edu.gh 

 

 

 

 



other colours while 13.8% will prefer white to other colours to be worn to the 

relative's funeral. Figure 4.12 shows the colour preference of respondents to funeral. 

Figure 4.12 Colours used in funerals in the Nadowli District 

• Series1 

Black Red White 

Colours Used in Funerals 

Source; Field Survey, 2013 

It is important to note that, wearing expensive clothing of any sizes and colours do not 

have a place in the Dagaaba traditional funeral. However, what is worth mentioning is 

that people labour to acquire and wear all these clothes in funerals because they want 

to attract or gain praises, respect, prestige and honour. This is because wearing these 

has nothing to do with the deceased in question. 

2.4.8 Funeral Attendance 

Funeral attendance is a mark of funeral's success in the Dagaaba traditional funerals. 

A person would pawn as much as possible to attendant a relatives funeral in any part 

of the region and beyond. An important evident of peoples expenditure on funeral 
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attendance is the number of vehicles ,motor bicycles used as means of transport not 

to talk of those on foot to the funeral grounds. 

As McCoy (1988) observed in Jirapa, "thousands of Ghanaians- coming from all 

directions and professing all shades of believes come on foots, bicycles, bus, tractors, 

cars or lorry and by all means possible". 

Apart from the expenditure made to the funeral grounds, it is a common practice that, 

when you arrive at a funeral grounds, you give the deceased family a token to help 
, 

alleviate their burden on the funeral. Sometime, you meet friends and relatives in the 

funeral which requires you to spend more on drinks and other things. 

Besides all these, one is required by custom to give money to praise singers who sing 

for you on your arrival on the funeral grounds. These singers praise the death and at 

the same time lambast them if the need be. On reaching the funeral ground, one will 

be praised if you donate to them more money but if you don't pay them as they 

require, you are castigated and degraded to nothing. This motivates people to pay as 

much as possible to gain the praises that they normally crave for. 

Upon interrogating the need for funeral attendance amidst these high levels of 

expenditure, it was revealed that, among the Dagaaba culture, funeral attendance is a 

way of insuring the attendance of yours in case you die or you lose your relation. If 

you don't attend funerals, people pay you back in the same coin by not attending 

yours in case you lose a relation. As Van der Geest (2000: 122) clearly points out, if 

"A" attends a funeral at 'B's' family, 'B' should be presence when there is a funeral 

in "A"s house. 
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If 'A' neglects funerals in other peoples families, these people will disgrace "A" by 

boycotting "A"s funeral he has arranged. Attending a funeral is less a tribute to the 

deceased than an obligation to the living member of the family. Much as funeral 

attendance is reciprocal, the same way donation of money is also reciprocal. 

It was also observed that, people attend funerals these days to enjoy the feast that goes 

with the funeral. Nowadays, funeral ceremonies are celebrated like feast where people 

eat, drink and dance to all kind of music. People especially the youth do not attend 

funeral because of the deceased and its family but rather, they attend because of the 

feast that characterized today's funeral. As equally observed by Metcalf and 

Huntington (1991 :54) people attend funeral voluntarily to enjoy the feasting and 

dancing. 

Another reason for attending funerals is to express the communitarian life of 

sympathizing with the bereaved family. This is clearly articulated by Atinga 

(2006:29), Dagaaba funeral ceremony requires the greatest social participation. At the 

death of relatives, no kinsmen or friends provided been informed of the death can 

deliberately refuse to attend it. Even if prevented by physical impossibility, a 

representative may be sent to the funeral and once the said obstacle is cleared, the 

particular relative is expected to go and "greet" the funeral. Metcalf and Huntington 

(1991) are of the view that, relatives more than the age often dare not refuse to attend 

a funeral, otherwise, they will be accused of having helped caused the death through 

witch craft. 

4.3.9 Funeral Grounds Expenses 

Another area of funeral expenditure is observed is expenses made on the funeral 

grounds preparation. When a person lost a relative, the body is put in a morgue and 
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much effort is then geared towards preparing the grounds for the funeral ceremony to 

take place. 

One of the commonest activities carried out in this area has to do with renovation of 

the deceased residence. The family spends more to give a full face-lift to the painting 

and cracked walls are cemented, even sometimes a new building is put up before the 

actual ceremony comes off. 

Also, as many people are expected to be in attendance, seating arrangements has to be 

made. Now the most popular thing to do is to goand hire canopies and plastic chairs. 

Each chair and canopy is hired to the deceased family on daily bases of forty pesewas 

and ten Ghana cedis respectively. Your cost will then be calculated using these figures 

to multiply by the number of chairs and canopies hired which will further being 

multiplied by the number of days used and payment will be done. If a lost is recorded, 

one is required to do replacement in the cost of fifteen Ghana cedis a current price of 

an average plastic chair. 

Furthermore, if the community is not connected to the national grid, one is expected 

to hire a generator to provide lights and power your sound system to provide music to 

keep guests awake in the funeral and at the same time, entertain them for the entire 

period of the ceremony. 

Another expenditure that was observed regarding funeral grounds preparation is the 

decoration of the parlor. The colour red and black banners are used to decorate the 

funeral parlor to give way for the casket to be placed or the body to be stage .These 

colours are garnished with flowers to make the parlor colorful and more attractive. In 

some communities, an already made iron stage is manufactured and purchased for the 

said community to stage their funerals. This then is accompanied by an umbrella of a 
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sort to prevent sun and rain from beating the corpse when on staged. Young people 

are then expected to sanitize the entire funeral grounds by weeding and sweeping 

before all these are arranged for the actual funeral to take place. 

4.4 CAUSESIREASONS OF FUNERAL EXPENDITURE 

This section examines the factors that motivate society into celebrating elaborate 

funerals ceremonies. These reasons are views expressed by individual respondents 

from the Nadowli District. These reasons are triggers that stimulate people into 

making grand funerals amidst difficulties in accessing quality education, quality 

health care, good nutrition and better housing. 

Data collected and analyzed suggested that, there are myriad of factors that motivate 

one to labour hard to celebrate grand funerals for his /her deceased relatives. These 

factors may vary from one community to the other and from one individual to 

another. Nonetheless, these factors sum up to give the society's (Nadowli District) 

position on the issue discussed. 

4.4.1 Funeral Marks the End of the Individual Life on Earth 

To begin with, funeral rites mark the end of one's physical life on earth. Like other 

rites of passage such as birth, puberty and marriage, funerals rites are even put ahead 

of all in traditional African society. As such it must be grand to make it memorable in 

the lives of the living. As similar views as expressed by Laneri (2007), Funerals 

rituals are necessary to separate the world of the living from the realm of the dead 

which is reinforcing the memory of the department individual as a fundamental part 

of the social relations of the living. In Van Gennep's view, the rites of the passage 

prepare the individual to step into a new social status ready to assume new social 

responsibilities. In death, the person taken on a new social personality and must be 
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treated in a manner appropriate to new status. Elaborate funeral will usher one into 

this new status. 

4.4.2 Grand Funerals Induce Favour from the Ancestors 

Most Dagaaba believe that, they can gain favour from their ancestors. This is being 

demonstrated by the worship of ancestral gods. To them a good moral life attracts the 

blessing of the ancestor which they are ever ready to give their descendants on earth. 

The reverse is true of earthly kinsmen who break the traditional code of conducts. 

Funerals rites are cherished by the ancestors ami celebrating them in a grand style 

helps gain favour from the ancestors. This falls in line with Gyekye (1996) opinion. 

He is of the view that, the ancestors are believed to take keen interest in the moral 

conduct of society and serve as custodians of the traditional moral order. As such, 

they have power to punish those of their relations who break moral sanctioned code 

while rewarding those who live by these traditional codes. Performing elaborate 

funeral is a means of conforming to traditional codes and also a way of placating the 

angered ancestors to attract their blessing (pg 162). 

4.4.3 Funeral as a way of appreciating the Works of the Deceased 

Another reason why the people of Nadowli cannot run away from elaborate funerals 

is the fact that it is way of thanking the deceased for what he has done. A man who 

lives a responsible life when passed away is greeted with a grand funeral by his 

children as a way of saying "thank you". Other individuals either than the immediate 

relatives of deceased, who benefited from the generosity of the deceased, join the 

immediate family in celebrating the deceased's life. They drum the achievements and 

the goodness of the deceased for all and sundry to know that he/she lived a 

responsible life on earth. This is not done to wicket soul, even his immediate family 
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show poorly in his funeral ceremony. These expressions clearly tell every man that 

the deceased lived a life worth emulating. Van der Geest (2006) did not miss his 

words when he states that, "funerals express gratitude for what the deceased has done 

during his/her life time" 

4.4.4 Funerals are celebrated because of 'Politics of Death' 

There is the belief that people expend more on funerals because of what is popularly 

termed as the "politics of death". This is explained as the name, wealth, respect, 

dignity and prestige, the bereaved family gain' in their display of wealth. In this 

regard, the bereaved families tum to forget of the dead and concentrate on celebrating 

their economic; political and social excellence. Here, the family status is projected in 

the funeral ceremony to the extent that the deceased body is merely used as a means 

of celebrating the living rather the dead. This practice among the Dagaaba is in line 

with the Akan traditions regarding funerals, which Van der Geest (2006) opines that 

"the deceased is used for social purpose. His or her dead body though apparently at 

the center of the funeral, is primarily a symbol or a ritual object, which the family 

needs to perform a ceremony for its self. Funerals provide occasions for the living to 

demonstrate their social, political and economic excellence. Money indeed measures 

the quality of the funeral and the family. 

4.4.5 Funerals Reflect the Dignity and Esteem of the Deceased and their Families 

Respondents believe that grand funerals are celebrated because the wealth displayed 

reflects the dignity and the esteem of the both the deceased and his/ her family. It is 

believed that a poor showing in funeral shows an indelible stain on the diseased and 

its family. Such a stain may follow the deceased's family as long as they can be 

remembered in life. As a result, people do as much as possible to elaborate the funeral 
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of a deceased relative in order to reflect dignity and esteem of both the deceased and 

the family which is cherished and well maintained. Steegstra (2005) could not put it 

better when he observed that behavior among the Akan regarding their funeral 

celebration .... "the greater the number of sympathizers, the funerals- play and show in 

the form of music and dance, food and drink, the style of the coffin and the decorated 

corpse, the more fame and esteem as reflected upon the deceased and his or her 

"house". 

4.4.6 Funerals help restored order in the Society 

Elaborate funeral held restored order in the community of living and secured 

happiness for the spirit to journey safely into the world. It is believed that once a 

person passes on, he creates tension and chaos among his family members and the rest 

of the community. This tension and confusion arise as a result of the great lost that is 

being experienced by the community in question and how they will organize 

themselves to bury the dead. As much as the body remain unburied the spirit lives 

among the living which is perceived to be potential danger to the community of the 

living. However, when the funeral is celebrated and corpse buried, order is restored in 

the community and spirit which lived among the living then transit peacefully in to 

the next world. Aborampah (1999) made similar comments in his book "women 

Roles in the mourning Ritual of the Akan of Ghana " .... rites performed during 

funeral celebration help to repair the breaches in the fabric of community that could 

be caused by death. The deceased as corps and spirit was received as a potential 

danger. The elaborate sequence of rituals followed secures the happiness and the safe 

passage of the deceased into the spirit world. 
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4.4.7 Funerals are elaborated to meet Society's Expectation 

Some people lament that, some of the expenditures exhibited in funeral is not 

willingly expended but being orchestrated by society to meet societal expectation. In 

every community the behaviour of individuals is being fashioned and shaped by the 

dictates of society. Funeral expenditure is not in exception. Today elaborate funerals 

are now yard stick to measure the success or otherwise of funerals in the Dagaaba 

communities. Anybody who experience lost of a relative tries as much as possible to 

move in this direction. Any departure from this norm means total deviation from 

societal behavior and must be greeted with insults and the contempt it deserves. This 

does not depart from Hamlyn and Hamlyn (1986:26) description of Michael's 

funeral. ... "Michael was buried with all the honour among friends and his father feels 

comfortable. It was dignified service as thousands of people turned out for the funeral 

that is what is socially expected". 

4.4.7 Funerals are celebrated to save the Name of the Family 

Dagaaba especially those at the Nadowli District celebrate ground funeral to save the 

image of their family from being badly painted. Families have their images build over 

a long period of time and successive generations cherish such images as their number 

one asset and pride. Doing anything to tarnish this image means destroying what 

generations have taken time to build. As such people toil to the last atom of their 

blood to maintain such good name. According the assemblyman of Bussie, 

celebrating expensive funeral among other reasons involve, showing respect and love 

to the deceased, fear of being looked down upon, doing what is socially expected, and 

to avoid criticism and insults. Families don't want to be a laughing stalk when they 

bury their relatives cheaply. Therefore, they in slave themselves to acquire resources 

to bury their relatives decently to save their family image from being dented a bad 
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one. As Vander Geest (2000) put it "a good funeral not only confers prestige upon 

the family in the sense that it demonstrate that members of the family are successfully 

in life and are respected and admired by others. A funeral brings people together for 

the society to realize that we love one another". 

4.4.8 Grand Funerals ensure more Donations 

People expend much on funeral in order to attract more donations from guests when 

they come. In the Nadowli District, data analyzed reveals that when a guest attends a 

funeral, you are expected to donate an amount to the bereaved family called "Ko 

lezare". The more the funeral guests the more one is likely to make more money 

through donations. Therefore, bereaved families put their corpses in the morgue, make 

more publicity, organized entertainment, prepare more food and organized more 

drinks to attract more attendance in order to make huge sum of money through 

donations. Cruickshank (1916:217) is apt in his words when he writes "considerable 

sum of money and gift were presented during funerals, including food that mostly was 

consumed on the spot". 

4.4.9 Great Funeral Attendance Measures Funerals' Success 

A measure of funeral success is funeral attendance. Van der Geest (2000:106) says 

that the questions normally asked to test the success of a funeral are, "was it well 

attended? Was it exciting?" As these continue to be the yardstick for society to 

measure the success or otherwise of a funeral, bereaved families expend much on the 

"bates" of funeral such as entertainment, food, drinks as well as wider publicity to 

attract more attendance in order to make the funeral of their deceased relatives more 

successful. After the ceremony, relatives will then take the pride and honours 

chalked in the funeral and therefore admit in words similarly expressed by Van der 
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Geest (2000:107) as, "it was a great funeral or the funeral 'came' the triumph is more 

a credit to the family than to the deceased". 

4.4.10 Funerals make up for Lapses of the Deceased during his Lifetimes 

It is interesting to note that funerals most especially the grand types are celebrated to 

cover up the lapse the deceased left behind when hel she was among the living. Most 

respondents are of the view that the drink, the food, the dance, and the general 

excitement created during funerals are to cover up the shame and the deficiency of the 

deceased and create in the minds of the living that after all his/her life ended well and 

the sordid past is corrected by the expensive rituals performed in the funeral. In other 

words, if the deceased life was excellent, people especially his or her matrilineal or 

patrilineal family member make the effort to associate themselves with the deceased 

in order to take full responsibility to celebrate their own excellence. 

Van der Geest (2000) makes similar observation among the funeral of Akan speaking 

people of Ghana when he writes; funerals provide occasion for the living to 

demonstrate their social, political and economic excellence. When the deceased life 

history does not confirm that excellence, the noise of funeral will cover up the 

shameful detail when his /her life is a proof of success, different group of relatives 

(matrilineal, bilateral) may fight over the body and claim ownership to use it to their 

own advantage (pg 107). 

4.4.11 Funeral Guests must be catered for 

Caring for funeral guests constitute the most important element of funeral in the 

Dagaaba communities. Most of the preparations and the expenditure made during 

funeral celebrations are geared towards making the guests happy. This is because they 

are the judges and at the same time ambassadors of the funeral. They are judges 
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because whatever picture they created will reflect the true picture of the funeral and 

the ambassadors because they will tell the success or the otherwise of the funeral to 

the whole world. As everybody cherish good name bereaved families normally do 

everything within their means to make funeral guests happy so that their good name 

can be echoed to the whole world. This is in line with Kartenbaum (1998:355-6) 

argument. He argues that funeral process take the form of celebration. In former 

generations, family members with great skills and care, representing a gift in the 

service of live, usually prepared food. The guests were expected to enjoy themselves. 

These might be dancing and, as the feasting precedes some romancing. De Witte 

(2003) was exact when she writes; 

A funeral more than a wedding or any other ceremony should be grand to be 

successful. People travel to visit funerals in another town. In turn they expect the 

bereaved family to entertain them with show music, dance, drinks and some time 

food. All these confirm that funeral guest are important and must be taken care of. 

4.5 EFFECT OF ELABORATE FUNERAL EXPENDITURE 

This section examines the effects of celebrating elaborate funerals in the Nadowli 

District. After the funeral is celebrated, what are the various effects it has on the 

individual and the community at large? Data collected and analyzed suggested two 

impacts on the bereaved family and society at large. These impacts may vary from 

one community to another and one individual to the other, depending on the 

individual socio-economic circumstances and the orientation of the society at large. 

Nevertheless, the collectivity of these impacts' reflect the picture of the District 

regarding how much benefit and burden society can derive from the expenses they 

make in funerals. 
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4.5.1 Positive/ Benefit of elaborate Funerals Celebrations 

No social event is total evil to society. So is elaborate funeral celebration. In an era 

when elaborate funeral has become a matter of concern for all walk of life in terms of 

cost, time people still derives some benefits from it. The fact that it repairs the 

branches in the fabric of the community and secure happiness and safe passage of the 

deceased in to the spirit world alone is a reason enough for anybody to take pride in 

celebration the grand funeral for the dead (McCaskie, 1989:428). The following 

among others are some of the benefits elaborate funeral expenditure brings to bear on 

society and the individual. 

4.5.1.1 Grand Funerals results in Family Reunion 

Data collected and analyzed had it that funeral celebration especially, the grand type 

create time and space for all family members who reside both far and near to come 

together as a common unit to celebrate the funeral and renew family tides. This help 

the family to appreciate a need for unity which subsequently helps build extended 

family system which is fast disintegrating. This follows from Van der Geest (1995) 

explanation that, funeral rituals performance helps build the extended family which is 

gradually breaking down. The reason being that family members in all walks of life 

are normally given the chance to attend family thereby helping members to appreciate 

the unity which help build the extended family which was otherwise on collapse. 

4.5.1.2 It gives Families the Opportunity to settle their Disputes 

One other benefit which was almost echoed by all respondents is the fact that funeral 

celebration facilitates settlement of family disputes which lead to reconciliation 

among feuded family members. This is because; it was observed that after burial, 

family meeting is usually the need. In such meeting all family disputes; be it land, 
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marnage, animal and on are raised and settled by elders. It was even said that a 

clansman who attends a funeral of disputed clansman means that, he bears no grudge 

with him again and the dispute between them is automatically solved even before the 

meeting. This does not contradict with Poyil (2009) view that funeral rites 

celebrations wield tribal unity; promote community interest by settling disputes 

among clansmen. In their meeting they make sure.that, issues that are of interest to the 

entire tribe are well attended to; these may include land, marriage water bodies etc. If 

there is litigation among clansman, a legal team is equally constituted to ensure 

peaceful settlement of the dispute. 

4.5.1.3 Elaborate Funerals helps Small Scale Business to grow 

Another area elaborate funeral rites benefit society is the fact that it facilitates the 

growth of small scale industries/ business. In the study location some of the business 

funeral rites performance help to grow include the brewing industries (pito brewers) 

sachet water industries, and those into bear bar operation. Other service providers like 

carpenters, masons, wielders and patty traders also have their share of benefiting from 

funerals. 

It is interesting to note that, just operating a little away from a funeral ground is 

always a mini market where petty trade goes on to support the activity of the funeral. 

This points to Vander Geest (2000) observation of funeral among the Akans in 

Ghana. He writes "it is true that the business of planning and executing the rites 

consumes the aggregate of considerable number of man hour increase in the quality 

and seal of the funeral rites has stimulated the carpentry (coffm and seats) brewing, 

distilling and pant trades, and has promoted such service industries as those of the 

mortician, the suppliers of canopies and seats, and music and dance/ cultural groups. 
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4.5.1.4 Funeral Expenditure help creates Jobs 

Furthermore, respondents were unanimous on the fact that elaborate funeral create 

jobs. Some of the jobs that are created in the area include; carpentry, they make the 

coffin and benches, masons; they build the grave and tombstones, welders; they 

fashion out the stage, tailors; they sew the attire. Drivers; they transport the corpse, 

guests and other of professionals to the funeral. As van der Geest (2000) explains, 

funeral is now "professionalized", the professionalization of funerals means more and 

more task that used to be carried out by members of the family are now delegated to 

out sliders and hired people to perform. There are several morticians who man 

mortuaries across the country, carpenters who are specialized in making coffins , 

disc-jockey who are normally hired to deliver on funerals and other host of 

professionals who make their earns meat in these profession. This does not only 

help the individual, but the entire community and economy of the nation. 

4.5.1.5 Grand Funeral helps heal Bereaved Families faster 

The people of Nadowli district explain that people make heavy expenditure on 

funerals because, it brings self fulfillment on the bereaved family thereby reducing 

grief drastically which help heal the bereaved very fast. This is because, it is said that 

the pain given by the death is less than the pain one gets ifhe/she is unable to give the 

dead a befitting burial. This therefore piles more pressure on bereaved family to do 

whatever they can do to make the funeral grand. Once he or she is able to make the 

funeral grand, it is self gratifying hence heals the wounds created by the death. 

Like Mazzucato et al (2006) opines, funeral celebrations help bereaved families to 

heal faster. This is because; many friends and sympathizers come to console the 

family. He added that family members in all parts of the country come which help in 
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the healing process. In a similar vein Atinga (2006) is of the view that, funeral 

celebration help the living especially the bereaved to restore the equilibrium of live 

that was thwarted by death and structure the bereaved again to continue normal life. 

4.5.1.6 It helps Hospital to survive economically 

One thing that comes up in my interaction with hospital staff suggests that, the 

freezing of the corpse which subsequently leads to elaborate funerals help the hospital 

too financially. Too them, one hardly found a place in the morgue to put a corpse. The 

competition for space to keep dead relations in-morgue means more money to the 

hospital which the hospital uses as its operational cost. As van der Geest (2006) 

explains that, "storing dead bodies help the hospital to survive economically". When 

the storage business is executed well, the profit s can be enormous as the accounts of 

the Agyarkwa hospital demonstrate: the contribution of the four mortuary attendants 

to the hospitals proceeds was about one third of what twenty nurses, two doctors and 

other personal together earned for the hospital. 

4.5.1.7 Elaborate Funeral educate the Youth their Culture 

Funeral celebration in the Nadowli district according to respondents could be useful in 

the educating the young and upcoming, when managed well. This is because, funeral 

celebration services as one of the grounds where the youth can be socialized into 

learning their own culture. Many cultural practices are displayed on funerals 

celebration he young are guided well, they can learn their past and their present which 

could even help them in some of their formal educational discipline like history, 

social, cultural and Ghanaian language and many other areas in life. For example, 

traditional music and dance, traditional dressing, traditional burial, human relation, 

way of inheritance and others can be learnt in elaborate funeral celebration. 
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4.5.1.8 Funeral Expenditure help Bereaved Family exhibit their Wealth for Self 

Glory 

Funerals celebrations give families the opportunity to exhibit their wealth to the entire 

world. This is because, a well organized funeral reflects the success and wealth of the 

bereaved family and the vice versa. For this reason, every family when bereaved, do 

as much as possible to organize the funeral in such a way that, the occasion speaks out 

to the entire world the kind of wealth that the bereaved family has. Even, poor 

families over stretch themselves to make sure that, their dead are buried with dignity. 

It therefore implies that, the wealth so display by the bereaved families has nothing to 

do with the dead, but it is being displayed for the self glorification of the organizers. 

4.5.1.9 It promote Group Solidarity 

Another good thing funeral celebration does is the solidarity various groups show 

when they lost a member or when their member is bereaved. As observed in funerals 

in the Nadowli District, different groups of various backgrounds were present. They 

come in unity to support their fellow member in bereaved. They do so by giving 

donation in the form of cash, food and other items to help reduce hislher burden. This 

therefore places a huge responsibility on the bereaved member to expend more on 

them in the form of food and drink to support their stay in the funeral. 

Accommodation is offered to members who come from far. It was even observed that, 

some groups came with their own food and drinks for the period of their stay in the 

funeral. This is to relieve their member indirectly from the burden of feeding them in 

the funeral. 
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friends visited him and donated two cedis each, after which the two friends were 

served with a bottle beer each which cost two cedis forty pesewas and a parcel of 

"take a ways". What is the worth of their donation as compared to what they enjoyed? 

De Witte (2003) did not miss words when she describe Ghanaian funeral to officially 

mean debt; the larger the debt. Case et al (2008) observed that in South Africa, a 

house hold spend over a year income on funeral spending and those who cannot 

afford often borrow from financial institutions to offset the funeral expenses. 

4.5.1. 2 Elaborate Funerals bring about Family Disunity 

Much as elaborate funeral rites celebration bring about family reunion, it could also 

lead to family disunity or division if handle well. This is because after every funeral, 

family members meet to discuss their success or otherwise of the funeral. 

Misunderstanding and subsequently petty quarrels are likely to occur among family 

members regarding donations and debt incurred. Some blame others for igniting the 

spending, yet others blame some for receiving more donations and refuse to use it to 

offset the debt. This normally throws the family into chaos which may lead to break 

up of family harmony. This in line with Mazzucato et al (2006) explanation, he said 

quarrelling is likely to occur among family members when the family sit to discuss 

the cost that the family incurred during the funeral and the donation that comes in. 

some members of the family are sometimes blame for over spending. This in effect 

may dislodge harmony and the good relationship once existed among some family 

members. 

4.5.2.3 Funerals result in Waste 

Most of the expenditure observed in funerals among the people of Nadowli District 

can be termed as wasteful expenditure. This means that befitting burial could be given 
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to the dead without such expenditure. Most respondent cited coffin, entertainment, 

food in "take a way" drinks like beer and all bottle drinks, funeral attire, cemented 

and decorated grave, freezing corpse in the morgues for long and other expenditure 

as wasteful and undesirable in funeral. A chief in Kaleo lamented that, "when we 

decried wasteful expenditure and subsequently banned kodieo in this traditional area. 

Most people insulted us and claimed that it was because we are poor that is why we 

were doing what we did. As I talk to you now they still do what we asked them not to 

do, simply because they are rich". 

One area where actual wasteful expenditure is much observed is food. Daughters' 

married from the bereaved family and other family female relations gather in the 

bereaved family house a week to the funeral. They normally cook in large quantity in 

the morning, afternoon and evening every day until one week after the burial. The 

leftover of a meal which could be eaten as the next meal is normally abandoned for 

fresh food to be cooked. The leftover of breakfast for instance is normally heavy 

enough to cater for their launch and supper requirement of the day but these are 

normally abandoned and fresh foods are cooked. This result in huge pile of leftover 

food which bereaved family use to feed pigs for so long. Also, most of the drinks 

served on the funeral grounds are not always drank there, most people send bottles to 

the funeral ground in order to pour the left over drinks back home. What is even sad is 

that, beer bottles are smuggled away which give bereaved family more debt. 

Mavhungu (1998) was not wrong when he complains that, today it requires a huge 

sum of money to plan for a funeral, to buy a coffin, flowers and new blanket. This, 

respondents ofNadowli District feel could be avoided to limit the funeral expenses. 
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4.5.2.4 Funeral Rituals lead Food Insecurity 

Apart from the food wasted in funeral, one other negative effect of celebration funeral 

rituals is the food insecurity bereaved families suffer after they have buried their dead. 

During funeral celebration, bereaved families used every grain, tuber, cereal, fruit and 

all that they have to take care of their guests. Even if some foodstuff is left after the 

funeral, these supposed surpluses are sold to cover other funeral expenses such as 

coffin canopies and plastic chairs, drinks, sound systems generators etc. A young man 

in his thirties from Kaleo cried out that bereaved families spend their whole year 

family foodstuff to care for funeral guests which lead to starvation in the family for 

some time before they recover from their food shortage. 

Kartenbaum (1998) lamented that funeral process takes the form of celebration; 

family, neighbours and best friends gather to eat, drink and share lively conversations 

which respondents of Nadowli District believe to be waste of food which lead to the 

shortage of food after funeral. Fukuor (2004) concords this when he states that people 

should not allow funeral to be turned into parties where people weep a little bit but 

sing jump about dance and eat to their fill. Respondents are of the opinion that 

elaborate funerals which are celebrated in the farming season results in the destruction 

of crops in the farm which further deepen the food crises. This destruction come about 

as a result of the fact that farmers in the Nadowli District farm in between their houses 

as such, if funeral of that nature is celebrated, funeral guests most especially the youth 

destroy these crops during some of the funeral rituals. In the situation where some of 

these food crops are ripe or ready for harvest, some guests steal them in the night 

when they are returning home. All these contribute to shortage of food which leads to 

hunger in the area. 
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4.5.2.5 Funeral Expenditure affects Pupil's Education 

Data collected and analyzed suggested elaborate funeral celebration has untold effect 

on education of children especially those from the bereaved family. This is because 

after the huge spending during the funeral, some family can no longer pay for children 

school fees. The children mostly affected are the wards of the deceased. Also, during 

funeral students and pupils from the bereaved are required to attend for this reason; 

students and pupils leave their books and their classrooms to attend these funeral rites. 

This leads to poor showing in their studies. Some get into immoral act such as 

fornication and substance abuse which can· affect their education so badly. 

Furthermore teachers who celebrate funeral rituals lose some of their contact hours 

which draw back the teaching and learning process. 

4.5.2.6 Funerals celebration leads to Low Productivity 

Another area that elaborates funeral rites celebration affect so bad is productivity. 

Almost every respondent complain that when you lose your relative, it takes weeks or 

months to prepare and execute the actual funeral. During this period, production is 

normally reduced to the barest minimum if not at zero level. If you are a government 

employee you have to go on leave. A situation where you have exhausted your leave, 

you go on by force negotiated leave to enable ~ou prepare for the funeral. On the 

other hand if you are self employed like a farmer or petty trader, you have to vacate 

your work and take up the responsibility of organizing the funeral. Here two kinds of 

costs are incurred; production is at zero level and expenditure is at its best. As explain 

by De Witte (200) "weeks or even months and millions of Ghana cedis are spend in 

organizing an event which impresses everybody. To her, a funeral must be grand to be 

successful and every Saturday is a funeral day. Arhin (1994) could not put it better 

when he writes "it is true that the business of planning and executing the rites 
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consumes in the aggregate a considerable number of man-hour", which the chief and 

bereaved families in Nadowli District agreed to have affected productivity in untold 

manner. Some bereaved family members who are petty traders lamented that, the 

money that is obtained from their businesses which could be used to reinvest in their 

business in other to expand is rather spend to organized funeral which lead to total 

collapse of the business. Mazzucato (2006) is of the view that, funeral celebrations 

involves the shutdown of major commercial urban roads that has a lot of negative 

socio-economic impact that hamper development. 

4.5.2.7 Funeral Ceremonies affect the Environment 

Funeral celebration especially the grand types has a lot of negative effects on the 

environment. The use of sachet water of recent on our funeral grounds normally 

leaves the environment littered after the funeral. 

This coupled with the use of wrappers like take away containers and other polythene 

used to wrap food in funerals leave the environment with a lot of rubbish which gives 

bereaved families with the heaviest task of doing away with this rubbish. In areas 

where bereaved families are not informed with the dangers of this rubbish, they left 

them only for them to become breeding places for mosquitoes which infect them with 

malaria. 

4.5.2.8 Funeral Rituals produce Heavy Noise 

Apart from the rubbish left behind, funerals are also associated with noise. If this 

noise is not managed and controlled well, it can lead to noise pollution which affects 

neighbours and even some guests who come to sympathize with the bereaved family. 

For example Mazzucato et al (2006) observes that the loud noise from speakers in 
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funeral celebrations make it impossible for guests and neighbours to sleep during the 

nights. 

4.5.2.9 Elaborate Funerals put Pressure on the Forest 

Furthermore, funerals require coffin for burial purposes. In the area of study, most of 

the coffins are made of wood. This therefore puts much pressure on the forest which 

leads to desertification. Also, most of the seats used in funerals of the area are 

benches which are made from wood. This equally has untold effects on our 

vegetation. In addition, before graves are being dug, the vegetation is cleared off and 

after which a tombstone is build with cement which will never give way for any plant 

to exist. All these have a lot of adverse effect on the weather which to a large extent 

influence negatively on our raining patterns. 

4.5.2.10 Funerals celebrations have Health Implication 

Most respondents complain of the health hazards elaborate funerals have on the 

people of the area under study. To start with, the fatigue associated to organizing 

funerals has adverse effect on the health of members of the bereaved family. Most 

people after organizing funerals go to hospital only to be told that they are under 

fatigue and should rest to cure the ailment. Also, because of the crowed associated 

with funeral, most people are unable to get place to sleep in the night hence they sleep 

in the opening. This exposes them to the hazard of the weather including mosquitoes 

which lead to malaria and other fever infections. Furthermore, most food prepared on 

the funeral grounds is not always prepared under hygienic conditions. This in effect 

leave people with food related sickness like poison, decentry , stomach pains, typhoid 

and other diseases. Some communicable diseases can easily be transferred from one 

person to the other due to the crowd nature these events. Not all, most people in the 
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area is noted for keeping their corpses for days before they are buried, this can have it 

own health risk. Funeral grounds are noted for their unhealthy sexual behavior. This 

lead to sexual transmitted diseases and their related sickness such as HIV / AIDS, 

syphilis, gonorrhea etc which have untold health impact on their victims 

4.5.2.11 People indulge in Immoral Activities during Funerals 

Funeral rites celebration among the people of Nadowli District can be criticized for 

the immoral activities people indulge in during the ceremonies. One of the immoral 

activities that is so pronounced is excessive drinking. Funeral guests take in so much 

alcohol to the extent that some cannot get to their various destinations without 

involving in accidents. Some of the drunkenness results in petty quarrels. 

• 

Cruickshank describes feature of Akan funeral as boisterous, striking and amazing 

due to drunkenness, he writes "these saturnalia often last for day and are attended 

with scenes of great drunkenness and confusion". In his religion and Art in Ashanti; 

Rattray (1927) observed great intake of alcohol among funeral guests when he writes 

"everyone generally become very drunk but we should not pass a very severe 

judgment on this account". How can people honour the dead with drunkenness? 

Another immoral behaviour that bedevils funerals celebration in the area of study is 

irresponsible sexual behaviours. The great feast celebrated in funerals sometime 

result in irresponsible romance for both the married and unmarried. This leads to 

unwanted pregnancies, divorces and the spread of sexual transmitted diseases and 

HIV / AIDS. In the Bussie area where elopement is still practiced, funeral ground serve 

as fertile ground for this shameful act. Not all, theft is also associated with funerals, 

some People attend funeral purposely to steal. After some funerals people report of 

their missing items; these include motorbikes, bicycles, animals, clothing, and bowls 
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and so on. In some funerals, some people are caught with items that do not belong to 

them. 

4.5.2.12 Bereaved Families are criticized for spending more on Funeral than 

taking care of the Needy Relatives 

Nowadays bereaved families are criticized for hypocritical behavior exhibited in 

funeral grounds. This is because; some families fail to give any care to their relatives 

when they were alive. When the person dies however, they mobilized a lot of 

resources to perform the grand funeral for the person. What is worrying is that some 

of these people die because of luck of basic care. This makes people wonder whether 

funeral rituals are actual meant for the dead. As Van der Geest (2000) observes, the 

gratification made in funerals are not meant for the glory of the dead but for the self 

glorification of the organizers and their family and other relations. 

4.5.3 CONCLUSION 

From the above analysis, a number of points are made; 

(i) A number of departments of the Oagaaba funeral attract enormous 

expenditure. These include mortuary expenses, coffin fee, entertainment, 

funeral attire, graves, and funeral attendance food and drinks expenses among 

others. These cost come together to make the total expenditure of funeral 

which is said to be high. 

(ii) A point is also made that a number of reasons normally rigger funeral 

expenditure. These reasons may involve a great show to mark the end of one's 

life, satisfy, social expectations to gain favour ancestors, gain prestige, honour 

and praises for glorification of bereaved. families and a lot more of others. 
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These factors will ever propel the poor to poor and bury his dead relative 

according to the dictates of society. 

(iii) It is believed that expenditures on funeral expenditure have merits and 

demerits to the individuals and society at large. Some of these merits include; 

family reunion, growth of some business, creation of employment, 

socialization and so on. The negatives however include: debts, immoral acts, 

wasteful expenses, petty quarrels, unnecessary noise, health hazards, and a 

host of others which cause untold suffering and pain to the living. 

All these issues are raised for society to be informed about the need to bury the 

dead decently while relieving themselves the burden and pain that come with 

elaborate funerals celebration in the area. 
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CHAPTER FIVE 

SUMMARY OF FINDINGS, CONCLUSIONS AND RECOMMENDATIONS 

5.1 INTRODUCTION 

This chapter presents summary of findings, conclusion and recommendations. The 

chapter starts with the varIOUS Issues raised in the study. These include SOCIO- 

demographic features of the respondents, the areas that attract expenditure in Dagaaba 

funeral rites celebration, the reason why people labour to make funeral celebration so 

elaborate and the effects of elaborate funeral rites celebration on the lives of the 

people of the Nadowli District. 

5.2 SOCIO-DEMOGRAPHIC CHARA TERISTICS OF RESPONDENTS 

The respondents of the study were gendered as 72.4% of them were males while 27.6 

were females. This situation is attributed to the fact that men traditionally are decision 

makers and always in the front in everything in the Nadowli District. As such, any 

times a bereaved family is visited for interviews men are always ready to answer. 

An age range analysis points to the fact that 63.8% of the respondents were within the 

age group of 20-29 and 30-39 and the rest 40+. This reveals two things; the youth are 

always active in everything that is done in the area under consideration and that most 

educated people within this age group are always referred to when they receive any 

visitor on education and its related matters. 

The educational levels respondents points to a high level with over 59% attaining 

tertiary education. This situation does not reflect the reality on the ground. Per the 

methodology used, one member of a bereaved family is to be contacted for the survey. 
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(' When the researcher gets to the bereaved families they normal prefer an educated 

person to answer the questions to the un-educated, hence the picture on educational 

levels of respondents. 

Majority of the respondents engage in farming, petty trading and others. The findings 

may portray a majority with high or middle income. This might not reflect the income 

situation on the people in general because these respondents are but one member of 

the family. Even if he/she earn much, the pressure on him as individual reflects low 

income situation in the area as a whole. 

5.3 CONSTITUATE /AREA OF EMERGING TRENDS OF FUNERAL 

EXPENDITURE IN THE NADOWLI DISTRICT 

This section presents summary of funding and conclusion on the area offunerals that 

attract large expenditure in the District. These areas of expenditure include; 

The introduction and the usage of mortuaries playa crucial role in the endeavor to 

make funeral expensive (Van der Geest, 2006) This because, apart from the money 

paid as mortuary fee, it makes funeral loses it agency thereby allowing people to plan 

and expend more on other things which could be avoided and the funeral still be 

successful. 

Also, buying a coffin is another hurdle bereaved family has to cross in order to give a 

befitting burial to a deceased relative. Coffin is recent addition to Dagaaba funeral 

celebration requirements. It is an alien to our culture for that matter; it does not add 

anything to the funeral rituals 

Furthermore, funeral announcement on radio is said to one area where the bereaved 

family spend huge amount of money. This was agreed to an innovation which is good 
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because, it takes some of the roles of thanking that was previously done face- face 

medium (Agyekum 2010) 

A lot of food and drinks are now served on funeral grounds. This makes funeral looks 

like a party rather than sorrow and pain it suppose to carry. 

What is more striking is that, most of the foods served are not well attended to, which 

lead to waste of food hence food shortage and food insecurity in the bereaved family. 

This waste of food and drinks could be reduced drastically and funeral still serve the 

purpose of giving a safe passage of the dead into the spirit world. 

Dance is a symbolic element of funeral in most cultures of the world all over, 

(Metcalf and Huntington 1991) this is also true to the culture of N adowli District. As 

a symbol of mourning, more must be expended on it and less be given to the 

mourning which is triggered by intense grief which can be harmful to the human 

health. This however, could be limited to the traditional dances that were used in our 

funeral than the hiring of jamborees and modem jazz which cause a huge financial 

burden to bereaved families. 

Funeral is now a structured event with a prescribe attire; with colours red, black and 

white in smock or wax prints. This bring untold burden on the bereaved families and 

at the same time deepen their sorrows and pains in the funeral. Colour related attire 

could be avoided in Dagaaba funeral and decent dressing be encouraged for befitting 

burial to be given to the dead and the living comforted in life. 

Funeral attendance is good thing that Dagaaba can encourage to show love to families 

in pain. This, of late is not handled well because; social expectation of donating to the 

bereaved family and great expectation of the guests to be fed by bereaved families 
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makes funeral look like a commercial activity which evoke negative sentiment (De 

Witte 2003). 

Finally, people can give face- lift to their houses and the funeral grounds to 

accommodate funeral guests but it should be done in moderation. It should not be an 

obligation especially to those who cannot afford it. 

5.4 CAUSES/ REASONS FOR FUNERAL EXPENDITURE NADOWLI 

DISTRICT 

This section presents the summary for the reasons why people spend much on funeral 

in the Nadowli District. Various peoples give various reasons why they spend more in 

funeral amidst the public outcry of high funeral expenditure these days. These sum up 

to reasons why the people of Nadowli poor as they are still labour to make funeral 

grand. These include; 

(i) It marks the end the individual life and must be made memorable. 

(ii) Funerals are celebrated so grand to make safe passage of the dead into the 

spirit world 

(iii) Funeral rites celebrations express gratitude for what the deceased has done in 

his life time 

(iv) Funeral rites celebrations attract favour from the ancestors. 

(v) It serves to repair the potential breaches in the fabrics the community caused 

by death 

(vi) Grand funeral reflect wealth and dignity of the family 

(vii) It makes the bereaved attract the honour, respect, praise and the prestige that 

they deserve. 

,(viii) Grand funerals help bereaved families to make money from funeral donations. 
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(ix) 

(x) 

(xi) 

It encourages funeral attendance which is a mark of funeral success. 

It is a way of expressing love for the deceased. 

The fear of the deceased is a major motivator of all behaviour, this may 

include funeral expenditure. 

5.5 EFFECTS OF FUNERAL EXPENDITURE ON THE PEOPLE OF THE 

NADOWLI DISTRICT 

This section presents summary of the findings on the impact funeral expenditure has 

on the people of study area. Various people are-impacted in various ways; however 

these impacts can either be negative or positive depending on the individual situation 

after funeral. The table below summarized the effects of funeral expenditure on the 

people of the study. 

Table 5.1 effects of funeral expenditure on the people ofNadowli District. 

Positive effects Negative effects 

(i) Family reunion and settlement of Quarrel after funeral which breaks 

dispute among family members harmony in the family 

ii) Family get funeral support through Debt IS incurred through wasteful 

donations expenditure 

iii) It creates jobs to professionals such as 

carpenters, tailors masons etc It reduced productivity as more time is 

iv) It helps small scale industries to grow wasted 

Small scale business shrink or collapse 
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of the group. 

(v) It socialize the young and educate through funerals 

them their culture 

vi) It hospitals survive It adulterate our culture and affect 

children education 

makes 

economically 

Diseases are transferred from one person 

to another and new infections are made 

ii) The poor as well feed through funeral which put pressure on health posts 

feast. 

More food is wasted III funeral which 

iii) Family shows their wealth and gain leads to food shortage 

praises in funerals. 

ix) It promotes solidarity of a group 

Family is criticized for neglecting family 

members during their life time but tum to 

spend more when the person dies. 

(x) Our surrounding are clean and Immoral activity can mare the solidarity 

decorated before funerals 

5.6 THESIS CONCLUSION 

From the fore gone analysis, a number of conclusions could be drawn in this study. 

The thesis concludes with De Witte (2003) despite the criticism level against high 

funeral expenditure, funeral is still a costly affair. This is because funeral in the 

Nadowli District attract a lot of material expenditure. This conforms to Corless et al 

(1995) opinion, that funeral generally involve material expenditure. In the same vain 

Mavhungu (1998) is of the view that, people spend more time nowadays after and 
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•• 

; 

before they bury their dead. A kind of funeral normally referred to as feast. This type 

of funeral is too expensive for the poor people of the Nadowli community. 

The study also concludes with Metcalf and Huntington (1991) emotions associated to 

death is the major motivator of all behavior in the funeral including heavy 

expenditure. This in line with Boeker as cited by Gire (2008:8) assertions that fear is a 

major motivator of all behaviour in funerals. The emotional association of death that 

trigger huge expenditure in funeral includes; love for the deceased, fear of death, gain 

of prestige, honour and praises, showing of wealth, glorification of family and linage, 

to meet social expectations and a host of others. Corless et al (1995) equal concludes 

that funeral expenditure is an effort geared towards social conformity and an attempt 

to express grief materially in the hope that it will be socially acceptable. This is what 

the people of the study area normally do to avoid what they refer to as insults, shame 

and criticisms. 

In addition the study concludes with Vander Geest (2000) that funerals should not be 

considered as economically wasteful. This is because Arhin (1994) is of the view that 

funeral rites stimulate the growth of carpentry, brewing, distilling and paint trade. It 

also promote the service industries as those in pure water supplies, the supplies of 

canopies and seats, pito brewing and a lot more in the District. De Witte share similar 

views that, families take advantage of funerals to compete for reputation, prestige and 

status and hence, funerals are for the living than the dead. This opinion is contrary to 

the criticisms that funeral celebrations are waste of money and time . 

Finally the thesis concludes with De-witte (2003) declaration that funeral officially 

means debt in Ghana. The people of the study area believe that donations received 

cannot make up for even a quarter of the expenses made in funeral. As Case et al 
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(2008) observes, house hold in South Africa spend over a year income in funerals and 

these who cannot afford barrow from banks to pay for the funerals expense. The study 

therefore go contrary to Arhin (1994) view that funeral donation cover the cost of 

funerals. What make these debts so striking however is that, it could be avoided in 

that, those expenditures made add nothing to funeral traditional purpose of given 

befitting burial to the dead. This confirms Mavhungu (1998) assertion, that today 

requires a lot money to prepare for funeral; to buy a coffin, flowers and new blanket 

which is not necessary in the past and present because the Dagaaba of Nadowli 

District believe that, these result in debt. 

5.6.1 Revisiting the Research Questions and Objectives 

The overall objective of the study is to examine the emerging trends of funeral 

expenditure in the Nadowli district. To the larger extent this objective has been 

achieved. The study is able to examine the various areas in and Dagaaba funerals that 

attract more expenditure, the factors that motivate these expenditure and their effects 

on the people at large. 

To the specific objectives especially the first objective which is the research question 

on the area constitute of funeral expenditure. The study reveals that funerals in the 

Nadowli District attract a lot of financial and material expenditure. This expenditure 

is normally on mortuaries, coffin, food and drinks' and what have you. 

The second objective focus on exploring the causes of funeral expenditure, in this 

regard, the study reveals that most triggers of funeral expenditure border on emotions 

that are associated with death. These include love for the deceases, fear of the dead, 

personal prestige and honour among others that induce expenditures in the funerals. 
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The third and final objective is to investigate the effect of funeral expenditure on the 

people of the community. To that extent the objective has been achieved because the 

study reveals two major impacts; the positive impact, that unite family members, 

create jobs and stimulate the service sector and the negative impacts which result in 

debt, immorality, environmental problems, food shortages and a lot more of them. 

5.7 RECOMMENDATION 

Based on the conclusion drawn in the study the following recommendations are put 

foreword to minimized the impact of the funeral on the people while the core 

functions of funeral which is giving befitting burial to the dead is still achieved. 

i 

5.7.1 Sensitise the Public on the dangers of Grand funerals 

Public educations should be embarked by traditional authorities, religious leaders and 

all well meaning sons and daughters of the region especially Nadowli District to 

inform the people on the possible dangers involves in huge funeral expenditure. When 

the peoples are well informed on the adverse impact of funeral expenditure, they will 

appreciate the need to minimize the spending done on funerals in the area. 

5.7.2 Encourage Islamic Way of Burial 

Apart from public education, the Islamic way of burying the dead should be 

encouraged. This includes burying the corpse within twenty four hours, burying 

without coffin and not in special graves. When this system of burial is encouraged, the 

huge expenditure on mortuaries, coffins, hiring of generators and sound systems and 

other huge expenses will be avoided. 

;; 
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5.7.3 Funeral Guests should be served with only Water 

Bereaved families should be encouraged to serve funeral guests with only water 

alone. The great feast of serving food and drinks such as beer, minerals and spirits 

should be discouraged. This will take away any expectation of food and drink from 

the guests. However, like the old tradition, those who come from distanced 

destinations should be given a little food to strengthen them back to their distance 

destination. 

5.7.4 Enforce Laws on the Usage of Mortuaries 

The Ministry of health in conjunction with the relevant bodies should enact and 

enforce a law regulating the use of mortuaries across the country. The regulations 

should give a bereaved family at least a week to clear their corpses off the mortuary in 

order to minimize the cost and to reduce the huge burden on the facilities. Special 

cases such as those which require postmortem examination for matter of further 

research, criminal, legal issues and so on should however be given more time for this 

to happen before they are cleared off. 

5.7.5 The Use of Wooden Coffin should be banned 

The forest commission and relevant authorities should place a ban on the use of 

wooden coffin in burying the dead in Ghana. This ban is necessary because it will 

reduce the burden the coffin industry place on the forest and the vegetation of this 

country. This to the large extent will discourage more people from burying with other 

coffin due to their rising cost which will turn reduce the cost incur on coffins. 

146 

www.udsspace.uds.edu.gh 

 

 

 

 



5.7.6 The Wearing of Special Attire in Funerals should be discouraged 

The wearing of special attire to funeral such as black smocks, black material dress, 

red smocks and dresses, special wax dresses and T-shirts bearing the portraits of the 

deceased should be abolished. 

The wearing of everyday decent clothing should be encouraged to funerals. This will 

reduce greatly the struggle by bereaved families to acquire funeral attire which adds 

up to the cost of funeral. 

5.7.7 Funerals should be performed According to the Strength of Bereaved 

Families 

The people of Nadowli District should close the gap between what is socially 

expected in funerals and what they can afford in funeral rites celebration in the area. If 

this happen, society will no longer dictate the pace of funeral but the individual 

capability will then determine the kind of arrangement to make in order to bury 

hislher dead relative. This will help avoid the huge debt people accumulate after 

celebrating the funeral rites. 

5.7.8 Equal Strength should be channeled onto Productive areas 

People of the study areas should employ the same level of capabilities exhibited in 

funeral expenditure on their productive ventures in the area. This will result more 

productively in the area which will move a lot of people from low income level to 

high income levels which will definitely lead to improvement of the standard of living 

of the rather poor people. 
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5.7.9 More Research should be done on Funerals 

The research did not look at how these supposedly poor people fund these grand 

funerals show in the area. Base on the evidence available, this poor people of the 

District contradict their financial situation by engaging in elaborate funeral which cost 

them a lot of money. Therefore, it leaves one in a dilemma to conclude base on the 

funding regarding the impact as to whether the. negatives out weight the positives 

without knowing the source of funding their funeral in the area. Subsequently I 

recommend that future researchers move into investigating the source of funding for 

funeral in the Nadowli District in order clear this confusion. 

5.8 CONCLUSION 

Funeral rites performance is important social event on the lives of any people, 

because it marks the end of an individual's life on earth and transits one into the next 

world. However, where funerals are moving in terms of cost, calls for active 

collaboration among all stake holders to give it a second thought in order for all to 

accept the reality of spending more or minimizing it to relieve the living from the 

burden of biding their deceased relative a fair well. In this way, the relevance of 

funeral would be ensured, and the burdens accompanied with elaborate funeral 

reduced to ensure peaceful life before, during and after the funeral. 
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APPENDIX 1 

Structured Interview for Bereaved Families 

1.0 General information 

1.1 Name of traditional council . 

1.2 Name of area council . 

1.3 Home town 1 •••••••••••••••••••••••••••• 

2.0 Socio-Demographic characteristics 

2.1 age range of respondents ;(a)20-29 (b)30-39 (c) 40-49 (d) 50-59 (e)60 + 

2.2 Sex (a) male (b) female 

2.3 level offormal education; (a) never attended school (b) basic level 

(J.H.S) (C) vocation! technical level (d) S.H.S (e) post secondary (t) tertiary level 

2.4 occupation; (a) farming (b) hunting (c) charcoal production!fuel wood 

hewing( e )petty trading (t) Galamsey (g) others specify . 

3.0 Emerging trends of funeral 

3.1.0 Mortuary expenses 

3.1.1 What is your relationship with the deceased? . 

3.1.2 Where did he/she die? (a) Home (b) Hospital (c) Others specify . 

3.1.3 Was the body deposited in the morgue? (a) Yes (b) no. 

3.1.4 How long did the corpse last in the morgue? . 
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3.1.5 Do you have an idea how much it cost you for depositing the corpse in morgue? 

3.1.6 What motivate one to deposit his dead relative in the morgue? 

i. . 

11. • •••••••••••••••••••••••••••••••••••••••••.•••.•••••••••..•••••••••••..••••••.•••... 

111. ••••.•.•.•••..•..•.•..•.••••••••..•..•••.••..•.••••.•..•..•...••.•.•.....••.•...•... 

IV. . .........•.•.........................................•............................. 

3.1.7 What is your perception of the mortuary fee? (a) Moderate (b) high (c) very 

high. 

3.2 coffin expenses 

3.2.1 What was your deceased relative buried in? (a) White cloth (b) coffin. 

3.2.2 What kind of coffin I you used to bury your decease relative? (a) Ordinary 

coffin (b) Expensive coffin (c) Job related coffin. 

3.2.3 Did the purchase of the coffin placed much burden on the family? (a) Yes (b) 

No 

3.2.4 Would you encourage people to bury with coffins? .. 

Explain . 
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3.3.0 Announcement expenses 

3.3.1 How was the funeral announced to the general public? (a) Local messenger (b) 

Radio (c) TV 

3.3.2 How much did it cost you by using the above medium? . 

3.3.3 Apart from these media what else did you do to publish the funerals? 

3.3.4 Why would you want to spend much in publishing a funeral? 

1. •.•••.•.••.•••..•.••••••••••••..••.••.•.....••...•.•.•.......•..•...•............... 

11 •• , •••.••.••.••••••••••••••••••••.•••••.••....••••.•.••••.••.•....•.•..........•...... 

Ill . 

3.4.0 Expenses onfood and drinks. 

3.4.1 How did you cater for your guest who attended the funeral? . 

3.4.2 What kind of food did serve your guest . 

3.4.3 What of food do people prefer on funeral grounds? (a) T.Z (b) Rice(c) Fufu (d) 

Beans Others (specify) . 

3.4.4 Did you serve your guest with drinks (specify) . 

3.4.5 What of drinks do guest look out for on funeral grounds these day? (a) Pito (b) 

Beer (c) Akpeteshi (e) others (specify) . 
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3.4.6 Did you find it difficult providing food and drinks to your guest? (a) Yes (b) No 

3.4.7 why will bereaved family provide so much food and drinks for their guest at 

Funerals as if it was a party? 

1. 

11. 

3.5.0 Entertainment expenses 

3.5.1 Is entertainment necessary when people are bereaved? (a) Yes (b) No . 
3.5.2 What role does entertainment play in a funeral set up? 

3.5.3 What kind of entertainment did you provide for guest at the funeral? 

3.5.4 What is the most popular kind of entertainment people provide nowadays at 

funeral? (a) Traditional dance (b) sound system (c) film show 

3.5.5What is the implication of providing entertainment on the bereaved family? 

1. •••••.•••••••••••••••••••••••••••••••••••••••••••••.•••.•.•••.••••••.•.••••••••••••• 

11. . ...........•••••.•.••..........•••••••.....••.•.••............................••..• 

111. ••.•.••••.•••.••..•••••..•..••.•••••.•.•.•••••••••••••.•••••••••..•.....••••.••....• 

3.6.0 Grave expenses 

3.6.1 Where did you bury your deceased relative? (a) Cemetery (b) Back yard (c) In 

the compound 

3.6.2 Was the grave an ordinary one? (a) yes (b) no 

3.6.3 Why do people spend so much in digging special grave for their dead? 

1. 
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11. 

111. 

• 

3.6.4 Did you spend much on the grave you buried your decease? 

Explain . 

3. 7. 0 Expenses on funeral attire 

3.7.1 What colors are generally associated with death? . 

3.7.2 Which of these colors would you prefer to wear for funeral? 

(a) White (b) Red (c) Black 

3.7.3 Would you prefer to use special attire to mom your dead relative? (a) Yes (b) 

No 

3.7.4 What kind of attire would you prefer? 

(a) T-shirt bearing the deceased picture (b) Special cloth for the funeral (c) 

Smock 

3.7.5 Why would people want to wear unique attire at funeral? 

1. . 

11. . 

111. . 
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-" 3.8.0 Funeral Attendance 

3.8.1 Is it important to attend funeral? (a) Yes (b) No 

3.8.2 What are some of the reasons why people attend funeral 

1. . 

11 . 

111. ............................................•................................... 

IV . 

3.8.3 What are the likely means people use in attending funeral? 

1. 11. . 

III. .IV . 

3.8.4 Is it easy commuting to funeral? Offer reasons. 

1. . 

11. . 

111. . 

3.8.5 Would you give your house or the funeral ground some face lift before a funeral 

commence? (a) Yes (b) No 

3.8.6 Why would you give or not give your house a face life? . 

4.0 Causes of funeral expenditure 
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4.1 In your view what is successful a funeral? 

-_ 
I. 

II. 

III. 

IV. 

4.2 Could funeral be disappointing or shameful? (a) Yes (b) No 

Give reasons for your answers . 

4.2 Why would people go against all odd to make funeral of their deceased relative 

grand? . 

I. 

II. 

III. 

IV. 

V. 

5.0 Effects of the emerging trends of funeral expenditure. 

5.1 According to De Witte' 'funeral means debt". Does it reflect the reality today? 

(a)Yes (b) no 

5.2 Mention the necessary part of funeral people must spend money? 

I. 
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II. 

III. 

IV. 

5.3 In your opinion, is the increasing growth of the funeral industry in the country 

complete evillbad? 

5.4 Mention the good areas funeral expenditure help grow in the Ghanaian economy 

I. 

II. 

III. 

5.4 How does funeral expenditure impact positively or negatively on the following? 

I. Income 

II. Food security 

III. Education 

IV. Employment 

V. Environment 

VI. Health 
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APPENDIX II 

Key Informant Interview Guide Traditional Leaders (chief and assembly 

members) 

4.1.0 General Information 

Name of traditional area/electoral area . 

As a traditional leader/an assembly member, what are your expectation regarding 

funeral? How would plan for a funeral for a deceased family member in future? 

4.2.0 Emerging Trends Funeral Expenditure in the Nadowli District 

4.2.1 Mortuary Expenses 

How do the introductions of mortuaries in this area help in funeral matters? 

How is the public perception regarding funerals of which the corpse is put in morgue 

for sometime before funeral is performed? 

With mortuaries in place, are funerals well performed? (Explain) 

What are the effects of mortuaries financially or otherwise on the bereaved Family? 

How do coffins come to be accepted as means of burying the dead? 

4.2 2 Coffin Expenses 

What does the coffin adds to the funeral? 

What effects does the introduction of coffin have on us as a people? 
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4.2.3 Funeral Announcement Expenses 

How do you announce funerals in this area? 

How do the introductions of electronic media help in funeral announcement? 

What effects do funeral announcement have on the bereaved family? 

4.2.4 Expenses on food and drinks 

How are funeral guest taken care of in terms of food and drinks? 

What kind of food and drinks are traditionally meant for funeral in this area? 

Why would people go at length to provide for funeral guest as though they were 

celebrating a party? 

Does providing so much in terms of drinks and food has any effect on the bereaved 

family after the funeral? 

4.2.5 Expenses on funeral entertainment 

How does entertainment become party of funeral? 

What are the various kinds of entertainment that are normally used in funerals these 

days? 

How comes one would prefer providing entertainment III an lll- law funeral to 

providing help in a form of food or cash? 

What are the effect of entertainment in funeral to the bereaved family and the society 

at large? 
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4.2.6 Grave Expenses 

What is the ritual significance of graves in funeral ceremony? 

Mention the various kinds of graves you know and effort goes into digging each? 

Why would people decorate graves before burial and what is the significance of the 

decorations? 

4.2.7 Expenses on Funeral Attire 

.. 
In your opinion, what is the appropriate clothing one is expected to wear to a funeral? 

What colors are most preferred in funeral attire and what do such colors represent? 

Why would people lobour to find a unique attire to wear purposely for a funeral? 

What burden does it leave on bereaved families? 

4.2.8 Expenses on Funeral Attendance 

What is the importance of attending funeral? 

Why would somebody prefer being present at a funeral to sending money to the 

bereaved family? 

4.2.9 Expenses on funeral Grounds 

If a relative dies, how would you prepare your home and the funeral grounds before 

the actual funeral ceremony? 

In your opinion, what is a successful funeral? 
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